
c r

CL CL

Uj (^
od a.





55475

A,

# *

ONTARIO

REPORT OF THE COMMITTEE

ON 55475

PRAYER BOOK REVISION

OFFICE OF THE ENGLISH CHURCH UNION,
31 RUSSELL SQUARE, W.C.I.

1922



BX

93719
CCP



CONTENTS.

PACK

PART I. Prefatory . . . i

PART II. The Principles of Revision . . 3

PART III. Suggested Amendments in the

Schedule of Alterations . . 13

PART IV. The Order of the Holy Communion

as it would actually appear in the

Revised Prayer Book if the foregoing

Suggestions were adopted . . 60





English Cburcb Iftnicm.

REPORT OF THE COMMITTEE
ON

PART I.

PREFATORY.

At a special meeting of the Council, held on July 7, 1922,
the following resolution was moved by the President and
carried :

That the Prayer Book Revision Committee be re

quested to consider the present situation as regards the

work of the revision of the Prayer Book, especially in

respect to the Eucharistic Office, and to report to the

President and Council with a view to the recommenda
tion of some definite policy in this matter which might
be adopted by the Union; with power to add to their

number.

In consequence of this resolution your Committee has given
careful consideration to the present situation with regard to

the Revision of the Book of Common Prayer. At the outset
of our deliberations we were faced by a general question of

principle, namely, whether we ought to advise the Union to

resist all changes in the present Book, or whether our counsel
should be to accept the inevitability of Revision in some form,
and to take such steps as might seem possible for the purpose
of securing that the Revised Prayer Book, should from the

Catholic point of view be as satisfactory as possible. After
much anxious thought, we have come to the unanimous con
clusion that the policy of the Union should be, not to resist the

process of Revision, but to endeavour to guide it on right
lines. We are of opinion that the thorough-going recon

sideration to which our Liturgy is being subjected in the

Synods of the Church and in the National Assembly offers a

magnificent opportunity for removing blemishes and dis

locations from its text and structure, for enriching it with

many of the long-forgotten treasures of Catholic devotion,
and for shaping it into something approximating as nearly
as may be to the ideal of a perfect instrument for the praise



and adoration of Almighty God and the edification and con
solation of man.

The question then arose as to whether the ideal Revision

which we desire could best be secured by an improvement of

the Alternative Rite, as proposed by the Convocations and
considered in the light of the amendments suggested by the

Prayer Book Revision Committee of the National Assem

bly : or whether it would be more expedient to propose a

basis of Revision entirely different from that contained in the

official proposals. After having carefully considered this

question, we agreed that the best and most practicable course

is to accept the official proposal of an Alternative Rite, and
to do our utmost to secure the inclusion in it of such

changes and additions as would make it satisfactory to our
selves. We therefore took the Schedule of Proposed
Alterations, embodied in the Second Report of the Prayer
Book Revision Committee of the National Assembly (N.A.6o,
S.P.C.K.) as the basis of our detailed deliberations. We
have considered it carefully throughout, and we have drawn

up a list of Amendments to the Schedule, some of which
are necessary and all of which are highly desirable if

the Alternative Rite is to command the loyalty or the

affection of Catholic-minded members of the Church of

England. This list of Amendments, which is contained in

Part III of this Report, is meant to be read together with
the Schedule, and has exclusive reference to it, taken in

conjunction with the text and rubrics of the present Prayer
Book. In Part II we have formulated the principles which
have guided us in agreeing with or dissenting from the pro
posals contained in the Schedule, and in Part IV we have

printed at length the Order of Holy Communion as it would

appear in the Revised Prayer Book if our proposals were

accepted.

We therefore recommend to the President and Council :

(1) That this Report should be published with their

authority, that it should be disseminated as widely as

possible, and in particular that a copy should be sent

to every member of the Convocations and of the

National Assembly, for the purpose of exciting interest,

educating public opinion, and placing the members of

the Church of England in general in full possession of

our views on this question ;

(2) That the Catholic-minded members of the Con
vocations and of the National Assembly should be asked
to take such steps as may be possible to secure the

inclusion of the Amendments contained in Part III of

this Report- in the Alternative Rite.



PART II.

THE PRINCIPLES OF REVISION.

The Schedule of Alterations contained in the Second

Report of the Prayer Book Revision Committee of the
National Assembly embodies what is practically a new or
Revised Prayer Book, which, it is proposed, should be
authorized for use side by side with the present Prayer Book.
The ideal expressed by the phrase from henceforth all the
whole Realm shall have but one use (Preface to the Book
of Common, Prayer, Concerning- the Service of the
Church

) has, for the time being-, frankly been given up.
The concurrent use of two distinct and differing Liturgies
must necessarily create a certain amount of confusion, which
will be rendered all the greater by the fact that the pro
posed Alternative Book contains various alternative possi
bilities within itself. It legalises, for instance, four different

kinds of vesture for the minister at Holy Communion, three

different forms of the Kyrie, four different ways of reciting
the words of administration at the giving- of Communion,
and so on. The number of conceivable combinations of these

various possible alternatives is almost unlimited. There is,

from the theoretical point of view, very much to be said

against the state of things thus proposed to be sanctioned.

It might well mean that there were no two churches in which

precisely the same liturgical texts were recited in any one
diocese. On the other hand, we have to face facts, and to

view the situation as realistically and objectively as possible.

Liturgical chaos is an existing fact, which cannot be brought
to an end by coercive measures. It is not practically pos
sible to enforce the rigorous observance of the present
Prayer Book, nor, if such enforcement were possible, would
it be very congenial to many of ourselves. And the doc
trinal differences which exist within the Church of England
make it impossible to substitute by general agreement any
one other Rite in the place of the Prayer Book as solely

obligatory. There is, therefore, in our opinion, no other

course open to Catholic-minded members of the Church
of England than frankly to resign themselves to an era of

liturgical experimentation and alternative Rites, to endure
the resulting confusion and discomfort as best they may, and
to concentrate their efforts upon securing permission to build

up a really august and majestic English Catholic Rite.

(*)

The policy, therefore, which commends itself to us is that

of asking for the inclusion, amongst the permissible alterna

tives, of those rites and usages which are dear to us. We



desire, in short, to ask the authorities of the English Church
and our fellow-Anglicans to extend frank and complete legal

recognition to the expression of Catholic faith and prac
tice, as embodied in our suggested amendments. But we
do not wish to force Catholic ideas or usages upon anyone.
Coercion, even if we were in a position to exert it (which
we are not), is always and necessarily futile in such matters :

we only desire to display! the English Catholic idea in its full

practical embodiment. We have deliberately refrained from

demanding the excision of some alternatives which are uncon

genial to ourselves, but are obviously designed to meet the

views or susceptibilities of others. We disclaim any wish
to compel Evangelical or Central Churchmen to say or do

things which they do not want to say or do
;
we merely ask

for permission to say and do the things which we do desire

to say and do. May we not hope, that other sections of

opinion in the Church will meet us in the like spirit of

generosity, confident that Truth is great, and must eventu

ally prevail ?

(3).

It will be necessary to say a few words in regard to the

detailed application of this policy of pressing for the inclu

sion of things which we desire, and not pressing for the

exclusion of things which we dislike. The working of this

principle needs no defence in the case of a comparatively
non-controversial detail like the Kyrie in the Communion
Service. It is safe to say that the majority of .Catholic-
minded Anglicans have no special affection for the use of

the Decalogue farsed with Kyries, which was introduced
in 1552, and have a positive and hearty dislike for the use

of the Summary of the Law in this connection; what we
really want is the Nine-fold Kyrie, which is the ancient and

historically right thing, and brings with it the possibility
of using a great store of glorious music, ranging from the

earliest and most austere Plain Chant down to the latest

harmonic creations of modern composers. But it will be
far easier for us to obtain sanction for the use of the Kyrie
by ourselves, if we make no effort to hinder or prevent the

use of the Decalogue or the Summary of the Law by people
who happen to like the use of these texts at the beginning of

the Communion Service. Our hope is that the intrinsic

Tightness and appropriateness of the Kyrie will ultimately
convert all those who at present prefer the other customs, so

that eventually, after a doubtless uncomfortable period of

alternatives, one use, and that the right and traditional use,
will everywhere prevail.
We have frankly recommended the adoption of this prin

ciple in the case of a matter which has hitherto been the



centre of much controversy, namely, the question of the so-

called imprecatory Psalms and portions of Psalms. We
desire to state the position which commends itself to us in

as plain language as possible.

There can be no doubt that the imprecatory portions
of the Psalter were meant by their original authors as

prayers for the practical application of the lex talionis,

which our Lord came to abolish (Matt, vii, 38, &c.), to the

oppressors of Israel. It is, however, a fallacy to assume
that the use of the Psalter in liturgical offices is strictly

analogous to the use of a popular hymn book in a mission
service. Mission services are individualistic and emotional
in character, and the hymns sung at them are meant to be
the outpourings of personal and present experience. But
the Choir Office is the prayer of the whole Church, objective
and impersonal in character, and the individual worshipper
is consequently free to affix his own meaning to traditional

expressions which have come down from the past and re

quire a subjective re-interpretation in order to fit them to the

religious experience of the present. Take such a phrase as

Moab is my wash-pot (which the National Assembly s

Committee does not propose to omit). Originally, no
doubt, this phrase was meant to express a fierce contempt
for a hostile tribe. But we imagine that every member of

the National Assembly s Committee, when he sings this

phrase in church, affixes his own interpretation to it, and

allegorizes it into an expression of his contempt for the world
and its allurements, or of his abhorrence of moral evil. To
insist on taking this or similar expressions in a grossly
literal sense would rightly be pronounced by all to be the

most dull and unimaginative Philistinism. There are hun
dreds of similar expressions in the Psalter which in the

same way require the conscious or unconscious use of the

mystical or allegorical method of interpretation to enable the

thinking worshipper
1 to repeat them. We do not, of course,

suggest that the mystical method of exegesis is an appro
priate instrument for use in the purely scholarly sphere, but

merely that, given the traditional practice of historical

Christianity, it must always occupy its time-honoured place
in the liturgical sphere. There seems no reason why the

mystical interpretation should not be applied as much to

those passages which are difficult of literal acceptance by
Christians owing to their imprecatory character as to

any others. As a matter of fact, this always has been the

practice of Catholic Christians; the literal approbation and
imitation of the Semitic ferocity recorded in the Old Testa
ment was a distinguishing mark of Puritanism. We may
compare the patristic interpretation of Ps. Ixxix, 13, which

beautifully allegorizes the pre-Christian wish that our

neighbours may for their blasphemies be rewarded



1

seven-fold into their bosom, into a prayer that sinners

may be converted to God, the seven-fold reward being
mystically interpreted as the seven-fold gift of the Holy
Spirit.

1

Given these two conceptions, therefore, of a Choir Office

as the impersonal voice of the Church, and of the legitimacy
of the mystical .interpretation as applied to the ancient odes
which Christianity has inherited from Judaism, Catholic-

minded Christians do not find, and never have found, the

slightest difficulty in reciting the Psalter in its entirety in

the Divine Office. But we have to face the fact that there

are many members of the Church of England who have
never heard of the mystical interpretation, and know nothing
of the distinction between a Choir Office and a hearty

popular service. The argument which we have developed

above, convincing as we believe it to be to those who are

familiar with the ideas, the atmosphere, and the ethos of

Catholic Christianity, falls on deaf ears when addressed to

tho&amp;gt;se who think of Morning Prayer as the chief service of

Sunday morning.
We cannot suddenly plant the ideas of an Office, and of

the mystical use of the Psalter, in the minds of such per
sons ;

AVC must rely upon the gradual and silent diffusion

of Catholic ideas and feeling to bring about this result.

Whilst, therefore, protesting as strongly as possible against
the mutilation of the Psalter, we recommend that we should
be content with claiming liberty for ourselves to use the

Psalter as it stands, and frankly as what we hope will be
a temporary measure, and for the hardness of men s hearts

should put up with its use by others in a mutilated form.

We have therefore made suggestions in regard to Section 4
of the Schedule which would have this effect. Once
more, it is a question of having faith in the essential right-
ness and reasonableness of Catholic instincts as destined in

the end to prevail.

(4).

Another matter, in regard to which it has been our desire

to meet other sections of opinion as far as may be is the

question of the Quicunque Vult.

Here we are faced by the problem of a considerable body
of opinion existing de facto within the Church, which finds

grave difficulty in the phrase without doubt shall perish

everlastingly as apparently too absolute and unqualified,
and as not leaving room for an extension of the Divine

mercy towards those who may have embraced heresy

through invincible ignorance and in good faith. Given
1
Cassiodorus, Expos, in psalm., on Ps. Ixxviii. 15 [P.L. 70, 57^ B.C.] ;

followed by Pseudo-Baeda, in psalm, libr. exegesis, on Ps. Ixxviii [P.L. 93,

014 A].



the conception of an Office alluded to above, Catholics find

no difficulty in their own minds in supplying the necessary
commentary on the monitory clauses : and, in the churches
which follow our ideals, Morning- Prayer is said or sung
according to its original intention as an Office which is

definitely preliminary and subsidiary to the chief act of
Christian worship, the Eucharist so that, with us, the
matter does not practically come into very great prominence.
But, as before, there are many congregations which know
nothing of the idea of a Choir Office or of Eucharistic

worship, and have been taught to regard Matins as a great,
popular, congregational fore-noon service. We are, there

fore, prepared to assent to the omission of the Quicunque
Vult at Morning Prayer on all but two days in the year if

there may be a restoration of the ancient Office of Prime,
of which the Quicunque Vult forms, on Sundays, an integral

part. The restoration of Prime seems to be a natural

corollary to the restoration of Compline, which the National

Assembly s Committee has itself proposed (Schedule, 22).

(5).

In regard to these two matters, our recommendations are

mainly supplementary to those of the National Assembly s

Committee. But in regard to the Reservation of the Holy
Sacrament we ask for the substitution of the Scottish rubric

for the suggestions of the National Assembly s Committee.
We believe that according to the universal custom of the

Catholic Church, the right, or rather the duty, to reserve

the Holy Sacrament in the parish church for Communion is

an integral part of the cure of souls. We appeal to other

sections of Anglican opinion to meet us in the same generous

spirit as that in which we have endeavoured to meet them
in regard to the Psalter and other matters, and to abstain

from endeavouring to insert the rubrics about Reservation

which seem to us ungenerous. With the best will in the

world for accepting the Committee s proposals so far as we

can, we are totally unable to see why the Church of England
should wish to treat her Catholic-minded children in a

less generous and large-hearted manner than the Episcopal
Church in Scotland, ifi regard to this matter.

There are three other, less serious, matters in which we
find ourselves in sharp disagreement with the judgment of

the National Assembly s Committee. These are:

(1) The excision of the traditional references to the

patriarchal narratives of Genesis (Noah and his

family, the Red Sea, Abraham and Sarah, Isaac and

Rebecca) in the Baptismal and Marriage Services.

(2) The provision of an Alternative Order for the

Public Baptism of Infants.
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(3) The provision of an Order for the Burial of an

Unbaptized Child.

(1) With regard to the first of these changes, we imagine
that it is proposed on the assumption that the patriarchs
have now been proved to be ideal rather than historical

figures. Without entering into the question of the validity
of this assumption, we may point out that we know of no
reason why Divine worship should not contain allusions to

ideal figures. Logically, the Committee ought, on their

principles, to propose the excision from our services of all

references to Dives and Lazarus, the Prodigal Son, the Un
just Steward, and all other personages who cannot be proved
to have been historical individuals. As a matter of fact, they
have, quite inconsistently, introduced into the Communion
Service (53, fourth sentence) a reference to Melchizedek, who
presumably stands on the same level of historicity as Abra
ham. It may safely be affirmed that anyone who seriously

imagines that the removal from the Prayer Book of an allu

sion to Noah is likely to commend Christianity to the agnostic
can never have met a twentieth-century agnostic in the flesh.

We regard the proposal to abolish these gracious and vener
able types of the two Sacraments in question as an irritating

piece of pedantic vandalism, as absurd as would be a pro
posal to obliterate an ancient fresco because it did not con
form to modern rules of perspective.

(2) We cannot see that anything is to be gained by the

provision of an Alternative Baptismal Service, and much
unnecessary confusion is certain to be created thereby. The
Order actually produced by the Committee appears to

consist of a re-arrangement of the present Order, with a

few changes in the text, which have no doctrinal import, and

merely succeed in watering down the richness and strength
of Cranmer s English into something not far removed from
weak banality.

(3) The provision of a Burial Office for unbaptized infants,
and the character of the Office provided, are likely to en

courage, and indeed seem logically to presuppose, the idea

that Baptism is not really so very important after all. If it

be desired to make provision for the case of an infant which

through accident has died without Baptism, some prayers
for optional use when appropriate might be added to the
Service which may be used when the Order for the Burial

of the Dead may not be used.

(6).

It is pleasant to turn from these criticisms to the explana
tion of our constructive suggestions. Such explanation as
is required by the changes for which we ask in the Order
of Holy Communion will be found embodied in notes printed



on the left-hand page, opposite the suggestions to which

they refer (pp. 2852, Sections 41 76) : and many (especi

ally of our minor suggestions) need no explanation, and must
stand or fall on their own merits. Such, for instance, are our

suggested restoration of certain ancient and highly signifi
cant ceremonies in connection with Holy Baptism and Con
firmation (a restoration which is already a fait accompli in

many missionary dioceses) and of the Unction of the Sick,
as also our re-drafting and enrichment of the Burial Office.

All our suggestions, even the most minute, have been
made in accordance with liturgical precedent ;

and we
have taken special pains to preserve the literary homo
geneity of our Rite by making use of authorized Anglican
and post-Reformation material in our proposed additions,
wherever such material is available. (Cf. the Prayer for the
Church in the Order of Holy Communion, taken from the
South African Alternative Use

;
the Canon, taken from King

Edward the Sixth s First Prayer Book, with one phrase
borrowed from the South African Book

;
the suggestions

regarding the Orders of Baptism and Confirmation, from
the Book of 1 549 ;

the Reservation Rubric, from the Scottish

Communion Office, and so on). Indeed, the only point of

great importance which demands a detailed explanation con
sists in our proposals in regard to the Calendar, with their

corollaries affecting the Lectionary and the Collects, Epistles,
and Gospels.

We ask for the addition to the Calendar, of three Red-
letter Days, with Proper Lessons for First Evensong,
Matins, and Second Evensong, and Proper Collect, Epistle,
and Gospel. These days are March 19 (St. Joseph, Foster-

father of our Lord Jesus Christ), August 15 (The Falling

Asleep of the Blessed Virgin Mary), and the Thursday after

Trinity Sunday (Commemoration of the Holy Sacrament).
We are well aware that these three festivals are unfamiliar

to many English Churchmen, who may be supposed to re

gard them with a certain suspicion and prejudice. But we
would make a strong appeal to our fellow-Churchmen to put
aside prejudice, and examine our proposals solely on their

merits. The observance of March 19 as the Feast of our
Saviour s Foster-father is comparatively modern : but a

living Church will hardly reckon this fact as an argument
against it

; and a Calendar which includes Feasts of the

Lord s Fore-runner, of His Apostles, and of St. Mary Mag
dalene can surely find room for the commemoration of one
who was more closely associated with Him than any other

New Testament personage except His Mother. After all,

we know far more about St. Joseph than we do about St.

Bartholomew, or SS. Simon and Jude. If it be urged by
the unthinking that the commemoration of St. Joseph is
4

Roman, because it is practised by the Roman Church, we



to

may point out that so also are Easter, and Christmas, and
the rest of the Christian year. So, too, it may be added, is

the Commemoration of St. Francis of Assisi on October 4,

which appears in the Convocation Report.
The great Feast of St. Mary the Virgin on August 15

stands on even strong-er ground, as being one of the few

days which are observed by East and West alike, and can
therefore claim the august title of Oecumenical. So long
as this great day is ignored by the official Calendar of the

Church of England, so long will it be impossible to claim
that her ritual year is in full accordance with the law and
custom of Catholic Christendom. We desire to state quite

definitely, and with the utmost sincerity, that we regard
August 15 as being the commemoration solely of the death
and entry into Paradise of the Lord s Mother, and that we
do not regard it as involving, or as committing those who
observe it to, a belief in the historicity of the comparatively
late tradition as to her bodily assumption.

It may be pointed out that both these days (St. Joseph s

Day and the Falling- Asleep of the B.V.M.) occur in the pro
posed Calendar of the Episcopal Church in Scotland, as

sketched in the First Report on Proposals for Liturgical

Revision, approved by the Consultative Council on Church

Legislation.

If, again, prejudice be laid aside, it is difficult to con
ceive of valid objections to the setting apart of a day in

thanksgiving for the holy mystery of the Lord s Supper. If,

as the sanction proposed for Harvest Festivals implies, it is

lawful to observe a day in thanksgiving for the bread which

perisheth, much more must it be lawful to dedicate a day
to giving of thanks for the Bread which endureth unto

everlasting life. The services of Maundy Thursday are too

much overshadowed by thoughts of the approaching com
memoration of the Passion to be an adequate expression of

festal joy : and, if once the principle of a special day be

conceded, there would seem to be no reason for not choosing
the traditional day, namely, the Thursday after Trinity Sun

day. The observance of this day is not bound up with
Aristotelian metaphysics, nor with crude and materialistic

views as to the mode of the Eucharistic Presence. Its pur

pose may be summed up in words taken from the First

Exhortation in the Communion Service to render most
humble and hearty thanks to Almighty God our heavenly

Father, for that he hath given his Son our Saviour Jesus

Christ, not only to die for us, but also to be our spiritual food

and sustenance in that holy Sacrament.

(7).

We have thus sketched out the kind of Alternative Prayer
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Book which, we believe, would be desired by the great mass
of Catholic-minded members of the Church of England.
Whatever may be thought of our individual suggestions, we
imagine that the merit of candour can hardly be denied them.
In times past, the Catholic-minded section of the Church
of England has exercised little influence on the course of

Prayer Book Revision, because it has confined itself to

criticising the official proposals and has made few constructive

suggestions of its own. We think that the time has come
for a change in this policy ;

and we have endeavoured to

indicate, for the information, and, we hope, the assistance,
of our fellow-Churchmen, a positive programme of Revision
which we can accept. We may observe, finally, that, if the

whole of our suggested revision were accepted, and clothed

with canonical authority, the present difficulty in fulfilling
the undertaking to use the form in the said book provided
and none other would be removed. For reasons which are

well known, only a general conformity to the Book of 1662 is

possible to-day, and no member of any section Catholic,

Evangelical, or Central can claim that he renders pre
cise obedience to every single precept of the present Book.
The reproach of lawlessness can be brought against all

parties alike ; every party obeys the rubrics which it likes

and ignores those which it does not. But we do not enjoy

liturgical chaos
;
we would far rather be provided with a

Book, Catholic and English and authoritative, which we
could really follow. We desire to be for ever set free from

liturgical doubts, difficulties and controversies, and enabled

to devote ourselves without distraction to the conversion of

the people of this country to a living faith in our Lord. It

is in this spirit, and with the hope that our work may be per
mitted to assist the attainment of this infinitely desirable end,
that we submit the appended list of Amendments to the Presi

dent and Council, and, if they shall think fit to approve of

it, to the general opinion and judgment of the Bishops, the

clergy, and the laity of the Church of England.

NOTE I.

It will be understood that, where we have not amended,
or proposed the omission of, the proposals of the National

Assembly s Prayer Book Revision Committee, we are pre

pared to acquiesce in them.

NOTE II.

THE ORDINAL.
With regard to the Ordinal, we have not made any de

tailed suggestions for improvement, because the proposals
of the Convocations, and of the Committee of the National

Assembly only contain three small alterations, in all of which
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we are prepared to acquiesce. We think it right, however,
to place 6n record our opinion that an ideal revision of the
Ordinal would embody the following points :

1. The transformation of the prayer in the Ordination of

Priests Almighty God and heavenly Father, who of thine

infinite love and goodness into a solemn Consecratory
Prayer, after the manner of a Preface, by (a) the addition,
at the beginning, of the Salutation and Sursum Corda, and

(b) the alteration of its opening words so as to read
It is very meet, right, and our bounden duty, that we

should at all times and in all places give thanks unto thee,

holy Lord, Father Almighty, everlasting God, for that

thou of thine infinite love and goodness hast given . . . &c.

together with a similar transformation of the similar

prayer in the Consecration of Bishops.
2. The restoration of the anointing of the hands of those

who are to be ordained priests, and of the head and hands
of those who are to be consecrated bishops.

3. The restoration of the custom of clothing deacons in

the dalmatic, and priests in the chasuble.

4. The restoration of the tradition of the instruments
in the case of deacons and priests, and of the presentation
of crozier, ring, mitre, and gloves in the case of bishops.

5. The restoration of the primitive custom of concele-

bration in the ordination of priests and the consecration of

bishops.

NOTE III.

OFFICES PROPER TO PARTICULAR DAYS. We think, too,

that an ideal Prayer Book would contain authorised forms of

the beautiful and Scriptural offices proper to Candlemas, Ash

Wednesday, Palm Sunday, Maundy Thursday, Good Friday,
and the great Vigils of Easter and Pentecost. We make no

suggestions, however, in regard to such forms, believing it

more expedient that they should rest for the present upon
custom and the permission or toleration of the Ordinary.



PART III.

SUGGESTED AMENDMENTS IN THE
*

SCHEDULE OF

ALTERATIONS PROPOSED BY THE PRAYER BOOK
REVISION COMMITTEE OF THE NATIONAL ASSEMBLY.

N.B. The numbers printed at the beginning of each of
our amendments have reference to the sections of the
Schedule in question.

Omit from prefaces of existing Prayer Book all but
Forasmuch as nothing- and to pray with him.

4. TABLE OF PROPER PSALMS FOR SUNDAYS
AND HOLY-DAYS.

(a) Insert in the Table, after Trinity Sunday :

Mattins. Evensong.
The Commemoration of the holy Sacrament 4,23 116, 128, 147.

(b) Add the following note at the end of the Table :

Note, that, whereas certain verses of certain Psalms
are specified in the foregoing Table as to be omitted, such
omission is not obligatory, and that the said Psalms may,
at the discretion of the Curate, be sung or said in the form

prescribed in the Psalter set forth by authority in the year

1662, anything contained in this book notwithstanding.
1

6a. TABLE OF LESSONS.

Add the following Alternative Lessons, which may be
used on March 18 and 19, on August 14 and 15, and on the

Thursday after Trinity Sunday, instead of the ferial lessons :

March 18 (Evening). (First Evensong of St. Joseph).
I. Gen. xxxix, i 5.

II. St. Luke iii, 23 (to Joseph ).

March 19 (St. Joseph).

Morning. I. Gen. xli, 38 43.
II. St. Lukeii, 41 51.

Evening. I. Gen. xlix, 22 26.

II. St. Matt, ii, 13 23.

1
If this suggestion is accepted, it is probable that the most convenient

way of giving effect to it would be to print the Psalter in full and enclose

the verses which may be omitted in brackets.



August 14. Evening. (First Evensong- of the i ailing

Asleep of the B.V.M.).
I. Cant, i, i 5.

II. Rev. xii, i 6.

August 15. (Falling Asleep of B.V.M.).
Morning. I. Cant, ii, i 6.

II. St. Lukexi, 27 28.

Evening. I. Cant, ii, 10 17.
II. St. Luke i, 41 45.

Wednesday after Trinity Sunday. (First Evensong of the

Commemoration of the Holy Sacrament).
I. Exod. xvi, 14 1 8.

II. St. Mark xiv, 22 26.

Thursday after Trinity Sunday.
Morning. I. Gen. xiv, 18 20.

II. I Cor. x, 15 17.

Evening. I. Prov. ix, i 5.

II. St. Matt, xxii, i 14.

7. THE CALENDAR.

Add (or restore) the following Feasts to the Calendar as

proposed in 7.

January. 30. Charles, King and Martyr, 1649.

February. 5. Agatha, Virgin and Martyr, c. 250.

9. Cyril, Bishop of Alexandria, and Doctor, 444.
10. Scholastica, Virgin, c. 543.

March. 19. St. Joseph, Foster-Father of our Lord JESUS
CHRIST.

April. 14. Justin, Martyr and Doctor, c. 165.

May. 3. Invention of the Cross.

9. Gregory of Nazianzus, Bishop and Doctor,
39-

30. Joan of Arc, Virgin, 1431.

June. 10. Margaret of Scotland, 1093.

29. Restore the title S5. Peter and Paul, Apostles
and Martyrs.

30. Commemoration of St. Paul.

July. 7. Translation of St. Thomas of Canterbury.
16. Osmund, Bishop of Salisbury, 1099.

August. 4. Dominic, Confessor, 1221.

15. Falling Asleep of the Blessed Virgin Mary.
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October. 12. Wilfrid, Bishop of York, 709.

15. Teresa, Virgin, 1582.

November. 16. Edmund, Archbishop of Canterbury, 1240.

19. Elizabeth of Hungary, 1231.

December. 13. Lucy, Virgin and Martyr, 303.

29. Thomas, Archbishop of Canterbury and

Martyr, 1170.
Omit:

October. 26. Alfred, King of the W. Saxons.

7a. (fe)
A TABLE OF ALL THE FEASTS, &c.

After Saint Matthias the Apostle insert Saint Joseph,
Foster-father of our Lord JESUS CHRIST.
After The Ascension of our Lord JESUS CHRIST insert The

Commemoration of the Holy Sacrament.
Alter Saint Peter the Apostle to Saint Peter and Saint Paul

the Apostles.
After Saint James the Apostle insert The Falling Asleep of

the Blessed Virgin.
Add asterisks to The Epiphany, the Ascension, the Com

memoration of the Holy Sacrament, the Nativity of St. John
Baptist, SS. Peter and Paul, the Falling Asleep of the

Blessed Virgin, All Saints, the Nativity of our Lord, St.

Stephen, St. John the Evangelist, the Holy Innocents : and

subjoin at the foot of the Table, a note as follows :

* These Feasts, as also Easter and Pentecost, are kept
with Octaves.

A TABLE OF THE VIGILS, FASTS, ETC.

7b. (fe*) Omit Saint Peter and Saint Paul from vigils
to be left out, and add The Falling Asleep of the Blessea

Virgin to vigils to be observed.

THE ORDER OF MORNING PRAYER.

14a. (/) Omit.

16. Insert in the rubric preceding the Benedictus, after

the first sentence : Then may be sung a hymn. Alter the

description of the Benedictus from Hymn to Canticle.

Print Collects : Second without ending.
Third with full ending.

17. Insert and upon the Annunciation of the Blessed

Virgin Mary after Trinity Sunday.

After 17. Insert after the Third Collect at Morning
Prayer, and before the rubric dealing with the Anthem :

y. The Lord be with you.

ty. And with thy spirit.
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i

y. Let us bless the Lord.

ty. Thanks be to God.

May the souls of the faithful, through the mercy of God,
rest in peace. Amen.

After 17. Insert new section, as follows :

AN ORDER FOR PRIME.
U Note, that this service is only to be used when Morning

Prayer has previously been said.

Minister. O God, make speed, &c.

Answer. O Lord, make haste, &c.

Minister. Glory be to the Father, &c.

Answer. As it was in the beginning, &c.

Minister. Praise ye the Lord.

Answer. The Lord s name be praised.

H Then shall follow this Hymn :

Jam lucis orto sidere.

Now that the daylight fills the sky
[Dr. Neale s version, English Hymnal, 254.]

1! Then shall be said or sung:

Ps. cxix, i 32 (arranged in four sections, with Glorias,
as for the 24th evening).

U On all Sundays in the year, as also on Christmas Day,
the Feast of Epiphany, and Ascension Day, shall follow this

Confession of our Christian Faith, commonly called The
Creed of Saint Athanasius :

Quicunque Vult.

[Print text in full.]

H Then shall be read one of the following short Lessons, or

some other passage of Holy Scripture at the discretion of the

Minister :

Now unto the King eternal, immortal, invisible, the only
wise God, be honour and glory for ever and ever. I Tim. i, 17.

Or
Love the truth and peace, saith the Lord of hosts.

Zech. viii, 19.

11 Then shall be said as followeth:

)T. Jesu Christ, Son of the living God, have mercy upon us.

IJ7. Jesu Christ, Son of the living God, have mercy upon us.



y. Thou that sittest at the rig-ht hand of the Father,

ty. Have mercy upon us.

y. Glory be to the Father, and to the Son, and to the Holy
Ghost.

ty. Jesu Christ, Son of the living- God, have mercy upon us.

y. O Lord, arise, help us.

ty. And deliver us for thy name s sake.

Lord, have mercy upon us.

Christ, have mercy upon us.

Lord, have mercy upon us.

Our Father.

I believe in God, &c.

y. O let my mouth be filled with thy praise.

ty. That I may sing- of thy glory and honour all the day long-.

y. Turn thy face from my sins, O Lord.

3^7. And put out all my misdeeds.

y. Make me a clean heart, O God.

ty. And renew a right spirit within me.

y. Cast me not away from thy presence.

ty. And take not thy Holy Spirit from me.

y. O give me the comfort of thy help again.

ty. And stablish me with thy free Spirit.

We confess to God Almighty, &c.

Almighty God, have mercy upon us, &c.

May the almighty and merciful Lord, &c.

[as in the suggested form for A Late Evening
Service. 22.]

y. Wilt thou not turn again and quicken us?

ty. That thy people may rejoice in thee.

y. O Lord, show thy mercy upon us.

1^7. And grant us thy salvation.

y. Vouchsafe, O Lord, to keep us this day without sin.

ty. O Lord, have mercy upon us, have mercy upon us.

y. O Lord, hear our prayer,

ty. AnH let our cry come unto thee.

Let us pray.

O Almighty Lord and everlasting God, vouchsafe, we be

seech thee, to direct, sanctify, and govern, both our hearts

and bodies in the ways of thy laws and in the works of thy
commandments : that through thy most mighty protection,
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both here and ever, we may be preserved in body and soul
;

through our Lord and Saviour Jesus Christ. Amen.

y. The Lord be with you.

1^7. And with thy spirit.

y. Let us bless the Lord.

1^7. Thanks be to God.

The Lord bless us, and preserve us from all evil, and bring
us to everlasting life

;
and may the souls of the faithful,

through the mercy of God, rest in peace. Amen.

U Note, that this service of Prime may be used on any day,
as the Minister in his discretion shall think most convenient,

provided that Morning Prayer has previously been said.

THE ORDER FOR EVENING PRAYER.

After 19. In the rubric preceding the Magnificat, insert

after appointed : Then may follow a Hymn.
After 19. Alter the rubric preceding the Deus misereatur

so as to read :

Or else this Psalm, which shall always be said or sung
here instead of Nunc Dimittis, if Compline is to follow : and

if Compline be said on the twelfth day of the month, then

Deus misereatur shall be left out unsaid in the Psalms of

ordinary course for Evensong on that day.

20. Insert and upon the Annunciation of the Blessed

Virgin Mary after Trinity Sunday/

After 20. Insert after the Third Collect at Evening
Prayer, and before the rubric dealing with the Anthem :

y. The Lord be with you.
And with thy spirit.

Let us bless the Lord.
Thanks be to God.

May the souls of the faithful, through the mercy of God,
rest in peace. Amen.

22. (a) Print title as follows :

AN ORDER FOR COMPLINE.

U Note, that this service is only to be used if Evening
Prayer has previously been said.

(b) Insert Amen, after perfect end.

(c) Print 7 St. Pet. v. 8 before Brethren, be sober

and But thou, O Lord . . . immediately after faith.
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(d) Instead of Here may follow a Hymn, print : Then
shall follow this Hymn: Te lucis ante terminum (Before th

ending- of the day Dr. Neale s version, English Hymnal,
264, or some other hymn).

Then insert :

U Then shall be said as follows :

Into thy hands, O Lord, &c.

[the Compline Respond, as in the English Hymnal,
739, 740-]

(e) Omit the first Collect
( Lighten our darkness, &c.)

and substitute :

Visit, we beseech thee, O Lord, this habitation, and drive

far from it all the snares of the enemy ;
let thy holy angels

dwell herein, to preserve us in peace, and let thy blessing be

upon us evermore
; through Christ our Lord. Amen.

(/) After Thanksi be to God, add :

The Almighty and merciful Lord, the Father, the Son,
and the Holy Ghost, bless and preserve us. Amen.

23. QUICUNQUE VULT.

In the rubric
(
On Trinity Sunday, &c.) insert and on the

Annunciation of the Blessed Virgin Mary after Trinity Sun

day, and substitute shall for may in lines i and 4.

24. THE LITANY.

(a) Insert in the first rubric, as amended by the Com
mittee, after the words on the Rogation Days :

that is, on the twenty-fifth day of April, being the Greater

Rogation, and on the Monday, Tuesday, and Wednesday
next before Ascension Day, being the Lesser Rogations,

(b) Insert at the beginning- of the text, immediately
before the invocation of God the Father, the following :

Lord, have mercy upon us.

Christ, have mercy upon us.

Lord, have mercy upon us.

35. PRAYERS.

In 2 (
A Commemoration of the Faithful Departed )

omit

the words strengthened by their fellowship and substitute

assisted by their intercession.

After 20
(
For Hospitals and Infirmaries )

insert :
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21. For the mentally afflicted.

Let us pray for all those afflicted in mind :

y. He maketh the storm to cease, so that the waves
thereof are still.

1^7.
Then are they glad, because they are at rest.

Almighty God, whose wisdom is infinite, whose mercy
eternal : look pitifully upon thine afflicted servants : and
restore them, we beseech thee, to health and understanding,
that they may give thanks unto thee and serve thee with a

quiet mind : through Jesus Christ our Lord. Amen.

Renumber the next intercession
(
For all conditions of

men , &c.) 22.

COLLECTS, EPISTLES, AND GOSPELS.

37. In new rubric add Preface and last Collect after

Gospel.
Print all Collects, excepting those mentioned below, so

that they end as follows

Through Jesus Christ thy Son our Lord, who liveth and

reigneth with thee in the unity of the Holy Ghost, ever one

God, world without end. Amen.

Or, if the Person or work bf God the Son has been men
tioned in the body of the Collect

Through the same thy Son, Jesus Christ our Lord, who
liveth . . . &c., as above.

The exceptions are : (a) The Collects of the ist, 3rd, and

4th Sundays in Advent, St. Stephen, the 6th Sunday after

Epiphany, the ist Sunday in Lent, Good Friday, Ascension

Day, the Sunday after Ascension Day, and St. Thomas
which should remain as printed in the present Prayer Book
and the new Collects of Christmas Eve and Christmas Day.

(b) The Collects of Whitsunday, Trinity Sunday, and St.

Matthew, in which the word ever should be inserted before

the words one God in the conclusion.

(c) The Collects of the and Sunday in Advent, Quinqua-
gesima, Easter Even, the ist Sunday after Easter, the 4th,
1 2th, 1 3th, and 24th Sundays after Trinity, the Purification

of the B.V.M., and St. Luke, which should have the words
Who liveth and reigneth with thee, in the unity of the Holy

Ghost, ever one God, world without end added to the men
tion of our Lord with which they at present conclude.

If the Person or work of the Holy Spirit has been alluded

to in the body of the Collect, the conclusion should run

Who liveth and reigneth with thee, in the unity of the

same Holy Ghost . . . &c.
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37. After the Gospel of the Third Sunday in Advent,
insert the following :

IT On the eight days next before Christmas Eve may be

sung or said, before and after the Magnificat at Evening
Prayer, these Anthems, in order as followeih :

Dec. 1 6. O Sapientia. O Wisdom, which earnest out of

the mouth o-f the Mo&amp;gt;st Hig-h, and reachest from one end to

another, mig-htily and sweetly ordering all things : Come
and teach us the way of prudence.

Dec. 17. O Adonai. O Adonai, and Leader of the house
of Israel, who appearedst in the bush to Moses in a flame
of fire, and gavest him the Law in Sinai : Come and deliver

us with an outstretched arm.

Dec. 18. O Radix Jesse. O Root of Jesse, which
standest for an ensign of the people, at whom kings shall

shut their mouths, to whom the Gentiles shall seek : Come
and deliver us, and tarry not.

Dec. 19. O Clams David. O Key of David, and Sceptre
of the house of Israel

;
that openest, and no man shutteth,

and shuttest, and no man openeth : Come and bring the

prisoner out of the prison-house, and him that sitteth in

darkness and the shadow of death.

Dec. 20. O Oriens. O Day-spring, Brightness of Light
Everlasting, and Sun of Righteousness : Come and en

lighten him that sitteth in darkness and the shadow of death.

Dec. 21. O Rex Gentium. O King of the Nations, and
their desire

;
the Corner-stone, who makest both one : Come

and save mankind, whom thou formedst of clay.

Dec. 22. O Emmanuel. O Emmanuel, our King anu

Lawgiver, the Desire of all nations, and their Salvation :

Come and save us, O Lord our God.

Dec. 23. O Virgo virginum. O Virgin of virgins, how
shall this be? For neither before thee was any like thee,

nor shall there be after. Daughters of Jerusalem, why
marvel ye at me? The thing which ye behold is a divine

mystery.

37. Add the following Collects, Epistles, and Gospels :

CHRISTMAS DAY.

If// the Holy Communion be celebrated at or near day
break, the following Collect, Epistle, and Gospel may be

used:

Collect. Grant, we beseech thee, Almighty God, that, as

thou hast poured forth upon us the new light of thine in-
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carnate Word, so he, who doth illuminate our hearts by
faith, may likewise in all our works shew forth his bright
ness : through the same.

Epistle. Titus iii. 4 7.

Gospel. St. Luke ii. 15 20.

MONDAY IN HOLY WEEK.

Insert the following- new rubric immediately after the title :

U // the Passion according to St. Mark is to be read on
the morrow, the Gospel on this day shall be St. John
xii. i 9.

TUESDAY IN HOLY WEEK.

Insert the following new rubric immediately after the title :

U The Passion according to St. Mark (St. Mark xiv and
xv to v. 41) may be read or sung at the Holy Communion
on this day, immediately before the Gospel, which in that

case shall be St. Mark xv. 42 46.

WEDNESDAY IN HOLY WEEK.

Insert the following new rubric immediately after the title :

H The Passion according to St. Luke (St. Luke xxii. and
xxiii. to v. 49) may be read or sung at the Holy Com
munion on this day, immediately before the Gospel, which
in that case shall be St. Luke xxiii. 50 53.

THURSDAY IN HOLY WEEK.

Insert the following new rubric after the
Go&amp;gt;spel

:

U But note, that if the Passion according to St. Luke has
been read or sung at the Holy Communion on the day
preceding, the Gospel on this day shall be St. John xiii.

EASTER DAY.

Delete the alternative Epistle and Gospel as suggested by
the Committee, and insert as follows :

U The following Collect, Epistle, and Gospel may be used

if the first Communion of Easter Day takes place before
dawn :

Collect. O God, who hast enlightened this most holy night

by the glorious Resurrection of thy Son Jesus Christ our
Lord : preserve, we beseech thee, in all such as have been

baptized into thy family the spirit of adoption which thou
hast given them

;
that they being regenerate both in body

and soul may in all sincerity obey thy blessed will
; through

the same thy Son Jesus Christ our Lord, who liveth and
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reigneth with thee in the unity of the Holy Ghost, ever one

God, world without end. Amen.

Epistle. I. Cor. v. 7, 8.

Gospel. St. Matt, xxviii. i 7.

THE ROGATION DAYS.

Insert after The fifth Sunday after Easter :

THE ROGATION DAYS.

1T It is convenient that the Litany be said or sung imme
diately before the Holy Communion on these days.

U On April 25, and on the Monday and Tuesday before
Ascension Day, the following Collect, Epistle and Gospel
shall be read. The Service on the Wednesday before Ascen
sion Day shall be of the Vigil of the Ascension.

Collect. Grant, we beseech thee, Almighty God, that as

in all our troubles and adversities we do put our trust and
confidence in thy mercy, so we may ever be defended by thy
mighty power ; through Jesus Christ thy Son our Lord, who
liveth and reigneth with thee in the unity of the Holy Ghost,
ever one God, world without end. Amen.

Epistle. St. James v. 16 20.

Gospel. St. Luke xi. 5 13.

U But note, that if there be only one celebration of the Holy
Communion on April 25, the Collect, Epistle, and Gospel
shall be of St. Mark, and the Rogation Collect shall be said

immediately after the Collect of St. Mark. If there be two
or more celebrations of the Holy Communion, the Rogation-
tide Collect, Epistle, and Gospel shall be said at one, and
the Collect, Epistle, and Gospel of St. Mark at the others.

If the Feast of St. Mark be transferred, the Rogation
Collect, Epistle, and Gospel shall nevertheless be said on

April 25, unless Easter Sunday fall on that day, in which

case the Rogation is transferred to the Tuesday in Easter

Week.

THE VIGIL OF ASCENSION.

Collect. The Rogation Collect, as before.

Epistle. Ephes. iv. 7 13.

Gospel. St. John xvii. i n (to I come to thee )

DAYS WITHIN THE OCTAVE OF ASCENSION DAY.

In the new rubric, delete the words the two days fol

lowing and substitute for them all the days &amp;lt;&amp;gt;f

the

octave except the Sunday.
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WHITSUNDAY.

Add to the Alternative Gospel proposed by the Committee
a rubric, Collect and Epistle as follows :

The following Collect, Epistle, and Gospel may be used

before dawn, instead of the above :

Collect. Grant, we beseech thee, Almighty God, that the

splendour of thy glory may in such wise shine forth upon
us, that the brightness of thy light may by the illumination

of thy Holy Spirit strengthen the hearts of them which are

regenerate by thy grace; through Jesus Christ thy Son our

Lord, who liveth and reigneth with thee in the unity of the

same Holy Spirit, ever one God, would without end. Amen.
For the Epistle. Acts xix. i 8.

AFTER TRINITY SUNDAY, insert :

THE THURSDAY AFTER TRINITY SUNDAY, BEING THE COM
MEMORATION OF THE HOLY SACRAMENT.

Collect. God, who in a wonderful Sacrament hast left

unto us a memorial of thy Passion
; grant us so to reverence

the holy mysteries of thy Body and Blood, that we may ever

feel within ourselves the fruits of thy redemption ;
who

livest and reignest with the Father, in the unity of the Holy
Ghost, ever one God, world without end. Amen.

Epistle. I. Cor. xi. 23 29.

Gospel. St. John vi. 53 58.

Insert, after Saint Andrew s Day :

The Conception of the Blessed Virgin Mary (Dec. 8).

Collect, Epistle, and Gospel as for the Nativity of the

B.V.M. (Sept. 8).

Insert, after Saint Matthias Day (Feb. 24) :

ST. JOSEPH (March 19).

Collect. O God, who in thine unsearchable foreknowledge
didst choose thy blessed Saint Joseph to be the guardian of

thine only-begotten Son, and the spouse of his Virgin
Mother

;
Grant us, we beseech thee, so to follow his good

example, by continuing to our lives end in the fellowship of

thine Incarnate Word, that like him we may die the death

of the righteous, and be made partakers of thine everlasting
salvation

; through the same thy Son Jesus Christ our Lord,
who liveth and reigneth with thee in the unity of the Holy
Ghost, ever one God, world without end. Amen.

For the Epistle. Ecclus. xlv. i 5 (to even the law of life

*d knowledge omitting the words even Moses in vi. i).

Gospel. St. Matt. i. 1821.
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THE FEASTS OF THE HOLY CROSS (May 3 and Sept. 14).

Collect. O God, who on this day dost gladden us with
the yearly festival of the Finding- (or, Exaltation) of the

holy Cross : grant, we beseech thee, that we which have
known the mysteries of thy redemption upon earth may be
found worthy to receive the rewards thereof in heaven : who
livest and reignest with the Father, in the unity of the Holy
Ghost, ever one God, world without end. Amen.

Epistle. Phil. ii. 5 n.
Gospel. St. John xii. 31 36.

ST. PETER (June 29).

(a) Alter the title to SS. PETER AND PAUL.

(&) Insert, after the present Collect, an additional Collect

as follows, for St. Paul :

O God, who through the preaching of the blessed Apostle
Saint Paul hast caused the light of the Gospel to shine

throughout the world : Grant, we besech thee, that we,

having in remembrance his glorious martyrdom, may shew
forth our thankfulness unto thee for the same, by following
the holy doctrine which he taught : through Jesus Christ thy
Son our Lord, who liveth and reigneth with thee in the unity
of the Holy Ghost, ever one God, world without end. Amen.

After SS. Peter and Paul, insert :

COMMEMORATION OF ST. PAUL (June 30).

Collects as on June 29, that of St. Paul being said first

and that of St. Peter second.

Epistle. Gal. i. n 20.

Gospel. St. Matt, x. 16 22.

After the Name of Jesus :

THE FALLING ASLEEP OF THE BLESSED VIRGIN MARY (Aug. 15).

Collect. Grant, we beseech thee, Almighty God, that we,
who here observe the heavenly birthday of the Mother of thy
Son Jesus Christ our Lord, may in such wise rejoice in her

yearly festival, that we may learn to follow rightly the

ensample of her devotion ; through the same thy Son Jesus
Christ our Lord, who Hveth and reigneth with thee in the

unity of the Holy Ghost, ever one God, world without end.

Amen.

For the Epistle. Ecclus. xxiv. 7 15 (to myrrh ).

Gospel. St. Luke x. 38 42 ;
or St. Luke i. 4655-

Before Martyrs insert :

THE VIGIL OF ANY SAINT.

Collect. Grant, we beseech thee, Almighty God, that the

approaching solemnity of thy blessed Saint N. may both

increase our devotion and set forward our salvation :

through Jesus Christ thy Son our Lord, who liveth and
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reigneth with thee in the unity of the Holy Ghost, ever one
God, world without end. Amen.
For the Epistle. Rev. v. 6 13.

Gospel. St. John xvii. n 26.

Insert after Confessors and Doctors :

VIRGINS AND HOLY MATRONS.

Collect. Graciously hear us, O God of our salvation :

that like as we do rejoice in the festival of thy blessed

[Virgin and Martyr, or Virgin, or Martyr] Saint N. [and
her companions] so we may learn to follow her [or them]
in all godly and devout affections : through Jesus Christ thy
Son our Lord, who liveth and reigneth with thee in the

unity of the Holy Ghost, ever one God, world without end.
Amen.

Epistle. 2 Cor. x. 17 xi. 2.

Gospel. St. Matt. xxv. i 13.

AT A WEDDING.

Collect, Epistle and Gospel. As appointed in the Mar
riage Service.

AT AN OBIT.

Collect. Absolve, O Lord, we pray thee, the soul of this

thy servant [or, this thine handmaiden, or these thy

servants] from every bond of sin : that at the general
Resurrection at the last day he [or she, or they] may find

refreshment in the glory of thy Saints : through Jesus Christ

thy Son our Lord, who liveth and reigneth with thee in the

unity of the Holy Ghost, ever one God, world without end.

Amen.

For the Epistle. Rev. xiv. 13.

Gospel. St. John vi. 51 54.

IN TIME OF WAR.

Collect. O God, from whom all holy desires, all good
counsels, and all just works do proceed : Give unto thy ser

vants that peace which the world cannot give : that both our

hearts may be set to obey thy commandments, and also that

by thee we being defended from, the fear of our enemies may
pass our time in rest and quietness : through Jesus Christ

thy Son our Lord, who liveth and reigneth with thee in the

unity of the Holy Ghost, ever one God, world without end.

Amen.

For the Epistle. Jerem. xlii. 7 12.

Gospel. St. Matt. xxiv. 3 8.
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IN TIME OF ANY TROUBLE.

Collect. O Lord, we pray thee, shew forth upon us thy
servants the abundance of thy unspeakable mercy : that we
may be delivered from the chain of our sins, and from the

punishment which for the same we have most righteously
deserved : through Jesus Christ thy Son our Lord, who
liveth and reigneth with thee in the unity of the Holy Ghost,
ever one God, world without end. Amen.

For the Epistle. Jerem. xiv. 7 9.

Gospel. St. Mark xi. 22 26.

FOR THE MISSIONARY WORK OF THE CHURCH.

Collect. O Almighty and everlasting God, who didst give
to,thine Apostles grace truly to believe and to preach thy
word : Grant, we beseech thee, unto thy Church, to love the

word which they believed, and both to preach and receive the

same : through Jesus Christ thy Son our Lord, who liveth

and reigneth with thee in the unity of the Holy Ghost, ever
one God, world without end. Amen.

Epistle. Eph. ii. 1 1 22.

Gospel. St. John x. 7 16.

Add to the Collect for Saints Days in the Calendar for

which no other Collect is provided :

Or this,

Grant, we beseech thee, Almighty God, that we, being

holpen by the prayers of thy saints and servants, may be

delivered from all adversities which may happen to the body,
and from all evil thoughts which may assault and hurt the

soul
; through Jesus Christ thy Son our Lord, who liveth

and reigneth with thee in the unity of the Holy Ghost, ever

one God, world without end. Amen.

This Collect may be said at the Communion on any day,

after the Collect of the day.

At the end of the Collects, Epistles, and Gospels, add the

following rubric :

Note, that on any week-day (except in Advent and Lent)

for which no Proper Collect, Epistle, and Gospel are pro

vided, the Priest may at his discretion say the Collect,

Epistle, and Gospel, either of Trinity Sunday, or of Whit

sunday, or of the Commemoration of the holy Sacrament,
or of the Nativity of the Blessed Virgin, or of St, Michael

and All Angels.
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After 40. Every Western Rite now in use contains some
kind of solemn Form of penitential Preparation, to be recited

by the Priest and people, or by the Priest and his Ministers,
before the Liturgy proper begins. In the Latin Rites

Roman, Mozarabic, Ambrosian this is usually known as

the Praeparatio, and is said by the Priest in the sanctuary,
before he actually ascends to the altar. In the Sarum Rite,
the Praeparatio was begun in the Sacristy with the Veni

Creator, our present Collect for Purity, and the Lord s

Prayer; the Priest continued the Lord s Prayer secretly on
his way to the altar, concluding it aloud in the sanctuary ;

and subjoining a Confession and Absolution, with Versicles

and Responses (Adjutorium nostrum, etc.), and a second

prayer for purity (Aufer a nobis, etc.). In the English Rite,
it is generally considered that the Lord s Prayer and the

Collect for Purity, the sole surviving fragments of the

Sarum form, now constitute the Anglican Praeparatio.

Many English Churchmen have, however, long felt that this

is a somewhat brief and jejune preparation for the tremen
dous mysteries of the Lord s Supper; and we have conse

quently ventured to suggest the enrichment of our Rite by
the addition of an authorized form for optional use. The
form printed on the opposite page is substantially identical

with that borrowed from the present Latin Rite by the

nearest analogue to our own Prayer Book, &quot;viz. the German
4 Old Catholic Rite. It will be noted that this form is

suggested for permissive use only, and that we have not

suggested any rules as to the exact place where it should

be said.
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SUGGESTIONS REGARDING
THE HOLY COMMUNION.

After 40. Insert new section, as follows :

A FORM OF PREPARATION WHICH MAY BE SAID
BY THE MINISTER AND PEOPLE IMMEDIATELY
BEFORE THE CELEBRATION OF THE HOLY COM
MUNION.

Priest. In the name of the Father, and of the Son, and
of the Holy Ghost. Amen.

I will go unto the altar of God.
Answer. Even unto the God of my joy and gladness.
Priest. Give sentence with me. . . .

etc. (Ps. 43 printed out at length, with Gloria.)
Priest. I will go unto the altar of God.
Answer. Even unto the God o&amp;gt;f my joy and gladness.
Priest. Our help standeth in the Name of the Lord.
Answer. Who hath made heaven and earth.

11 Then shall the Priest make a humble confession of his

sinfulness before God and the Church, in this form
following :

Priest. I confess to God Almighty, before the whole

company of heaven, and you, that I have sinned exceedingly
in thought, word, and deed, through my fault, through my
fault, through my own most grievous fault; wherefore I

beg God Almighty to have mercy on me, and you to pray to

the Lord our God for me.
Answer. Almighty God have mercy on thee, pardon all

thy sins, and bring thee to everlasting life.

Priest. Amen.

Then the People shall likewise acknowledge their sinful-

ness, saying:

I confess to God Almighty, etc. (as above).
Priest. Almighty God have mercy upon you, pardon all

your sins, and bring you to everlasting life.

Answer. Amen.

H And the Priest shall add: The Almighty and merciful

Lord grant us pardon, absolution, and remission of all our

sins.

Answer. Amen.
Priest. Wilt thou not turn again and quicken us?
Answer. That thy people may rejoice in thee.

Priest. O Lord, show thy mercy upon us.

Answer. And grant us thy salvation.
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44, 45. (a) It seems to be generally agreed that the

present Rubric presupposes the table-wise position of the

Altar (i.e. with its long sides running E. and W.) which has
been disused in the English Church since the days of Laud :

we therefore suggest a reversion to the Rubric of 1549.

47. (a) It does not seem that the Three-fold Kyrie
(peculiar in ancient days to Milan and Gaul) as suggested by
the Committee possesses any theological or other advantages
over the more usual Nine-fold Kyrie, and we therefore ask
for the restoration of this latter form. 1

The permissive authorization of the Greek words would
make available for our use a great store of splendid

music, written by the great masters, which cannot easily
or at all, be adapted to English words. If any justification
be needed for the use of two Greek words as parts of an

English Liturgy, we may point to the facts (i) that our

Liturgy already contains three Hebrew words, Amen,
Sabaoth (in the Te Deum), and Hallelujah (in the 2nd
Lesson for Dec. 29) (2) that the retention of such fragments
of the ancient tongues in which the Gospel was first

preached, as (so to speak) fossil relics of our liturgical past,
adds interest to the Rite, (3) that these words are as a

matter of fact frequently sung at the present day in cathedral

and collegiate churches as the Anthem after the Third

Collect at Matins and Evensong.
(b) Two points claim notice here, viz.,

(i) the suggested restoration of the Gloria in Excelsis

to its ancient place in the first part of the Liturgy,

(ii)
the suggested rubric recognizing the traditional

custom of confining its recitation to Sundays and
Feast Days.

1 Luther, indeed, insists that the Kyrie is only to be sung thrice and not

nine times (Deutsche Messe, Preface quoted in Kidd, Documents of the

Continental Reformation, p. 199) ; but it will hardly be contended that

this Reformer s ipse dixit is a sufficient ground for an otherwise unmotived

departure from the usual custom of the West.



Priest. O Lord, hear our prayer.
Answer. And let our cry come unto thee.

Priest. The Lord be with you.
Answer. And with thy spirit.

Priest. Let us pray.

Then shall the Priest begin the Communion Service, say
ing the Lord s Prayer and the Collect, Almighty God, unto
whom all hearts be open, as is appointed in the Order

following.

THE ORDER OF THE ADMINISTRATION OF THE
LORD S SUPPER.

41 (d) . Omit note.

44, 45. (a) In existing- fourth rubric, omit at the North
side of the table and substitute humbly afore the midst of
the Altar.

(b) After the Prayer for Purity add a new rubric Then

may follow an Anthem or Introit.

47. (a) Print the second alternative to the Command
ments as follows :

Lord, have mercy, iii. or Kyrie eleison. iii.

Christ, have mercy, iii. Christe eleison. iii.

Lord, have mercy, iii. Kyrie eleison. iii.

(b) Immediately after this insert :

Then, on Sundays (except in Advent, and on the Sundays

from Septuagesima to Palm Sunday inclusive) and on Feast

days, shall be said or sung as follows :

Glory be to God on high, etc.

(print Gloria in excelsis in full, omitting the redundant

clause, Thou that takest away the sins of the world,

excising the word God before the Father in
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Our reasons for advocating
1 these changes are as

follows :

(i) The transference of Gloria in Excelsis from the

beginning to the end of the Eucharistic service

was one of the changes introduced in the Prayer
Book of 1552. There is no other precedent for it

whatsoever. In all other Western rites even in

Luther s Formula Missae et Communionis of

1525, the Swedish Rite of the present day, and
the German Old Catholic Rite the Gloria retains

its traditional position. And this position is not

only sanctioned by immemorial use, but lends
itself naturally to a deeply mystical interpretation.
The first words of this glorious Hymn are taken
from St. Luke ii, 14 (the song of the Angels at

Bethlehem), and the hymn itself was first intro

duced into the Western Liturgy as a feature

peculiar to the Eucharist of Christmas (see
Proctor and Frere, History of the B.C. P.,

p. 463) ; so that it is closely associated, in Chris
tian feeling, with the thought of our Lord s

Nativity, and in many places is still sung with

special solemnity in the midnight service of

Christmas. It is as natural that the Gloria, sym
bolizing and reminding us of the Nativity, should

come at the beginning of the Eucharist, in which
our Lord s whole redeeming life and work are

commemorated, as that the Consecration, which
is the perpetual memory of His most precious

Death, should come at the end.

It would thus seem that, in the light of history
and of the mystical view of the structure of

the Liturgy, it is not the traditional position of

the Gloria but its present position which stands

in need of defence. The only serious defence of

its present position with which we are acquainted
is that put forward by Proctor and Frere (op. cit.

p. 497), namely that, as the service was made in

1552 to begin with the recitation of the Jewish
Law, it was most natural to put the hymn of

praise in close connexion with the thanksgiving
after Communion. But, if the validity of this

contention be admitted, it would seem to support
what we desire

; for, if the only reason for having
the Gloria at the end is the fact that the Deca

logue occurs at the beginning, it surely follows

that the practical abolition of the Decalogue in

its present position, which the Schedule proposes,

ought to have as its corollary the restoration of

the Gloria to its ancient place. If the National
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the last sentence of the second paragraph, and

restoring Jesu before Christ in the last sentence

of the last paragraph.)
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Assembly s Committee is prepared to propose
what amounts to the abrogation of one of the 1552

changes, it ought not in logic to object to the

consequential abolition of another,

(ii) Our second suggestion, again, is not merely sup
ported by the universal testimony of history and

tradition, but has great devotional advantages
firstly, that of adding freshness and significance
to the words of this great Hymn by making it a

festal feature confined to high days that which
is said every day without exception acquires a

certain sameness and loses some of its force

and secondly, that of permitting the reasonable

shortening of the Liturgy on ordinary week-days.
This latter is a point of very great practical im

portance. The weekday celebration of the Holy
Communion is now an established rule in thou
sands of parishes, and it is much to be desired

that it should be largely attended. But, in the

strain and stress of modern life, a good attend

ance at the daily Eucharist presupposes a reason

ably brief service, not ordinarily lasting longer
than twenty-five minutes. As an experienced
parish priest has said, It is impossible, wholly
impossible, for business and working people to

attend a long, slow, heavy service on week-day
mornings. (Similar considerations apply also to

the recitation of the Nicene Creed see below.)
And, if it be conceded that the full Dominical and
festal form of the Liturgy may and should be
abbreviated fof the purpose of ordinary week-day
mornings, it is surely better that such abbrevia
tion should take place in accordance with history,

tradition, and the structural principles of the ser

vice than that it should take place at haphazard.

(c) is a consequential change, which necessarily follows

from the alteration of the North side rubric (44, 45 a

above).

49. The reasons for most of these suggestions are self-

evident. With regard to (c), it may be observed that, as the

Committee of the National Assembly have restored the

mutual salutation in two of the traditional places, viz. before

the Collect and the Preface, it seems not unreasonable to

suggest its restoration in the other three, namely before the

Gospel, Offertory, and Prayer of Thanksgiving. The litur

gical principle appears to be that Priest and people pause
to assure each other, as it were, of their fellowship in Christ

before anything really important is done
;
and it can hardly

be contended that the Collect is a more important part of the
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(c) Omit standing as before, and from the last rubric
in this section.

49. (a) Omit direction to say Here endeth the Epistle.

(b) Add, after the Epistle, After the Epistle may follow an
Anthem or Hymn.

(c) Add after .... (the people all standing up) shall say :

The Lord be with you. Answer. And with thy spirit.

Then the Minister shall say.

(d) After the announcement of the Gospel add Answer.

Glory be to thee, O Lord.

(e) Alter the last sentence of the rubric to read :

And, the Gospel ended, shall be said, Praise be to thee,
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Service than the Gospel or the Offertory.

Exactly the same reasons may be adduced in justification
of our suggested re-formulation of traditional custom in

respect of the use of the Creed as were set out above in

regard to the use of the Gloria in Excelsis (47 b
ii).

After 49. The word Holy occurs in the text of the

Niceno-Constantinopolitan Creed as embodied in the definition

of the Council of Chalcedon, and in every known liturgical
text since, except that contained in the English Prayer Book.
As the Church is described as Holy in the Apostles Creed,
no one can possibly contend that the omission of the epithet
is based upon any principle, or is anything else than a pure
accident, or a mistaken following of the text printed in some
editions of the Councils published in the first half, of the

sixteenth century.
It may be remembered that its restoration was strongly

urged by the present Dean of Westminster, Bishop Ryle,
in his sermon preached before the Lambeth Conference of

1920.

After 52. For the mutual Salutation, see above. We
suggest that the Priest should be given liberty to read some
other convenient sentence taken out of holy Scripture in

order that he may not be restricted to the present selection

of texts, nearly all of which seem to be designed to stimulate

liberality in almsgiving, and to have no reference to the

offertory in the true liturgical sense, i.e. the offering of

the bread and wine for the sacred action which is to follow.

This liberty would, of course, cover the reading in this

place of the Scriptural Offertoria suggested for Sundays and
other occasions in the English Hymnal and other such

works, and would no doubt be used in this sense.

54. It has been found by experience in many places that

the holding-up of the Offertory act proper until the collection

of money is over is extraordinarily inconvenient, and pro
duces an ugly gap in the even flow of the sacred action.

These suggestions would have the effect of legalising the

liberty which has been in practice assumed in thousands of

churches, in which the Priest proceeds at once to offer the

elements, after reading the appointed sentence, and the col

lection is taken whilst he is doing this.

The second paragraph, if approved, would have the prac
tical effect of eliminating much unauthorised and meaningless
ceremonial which has during the last fifty years gathered
round the alms dish.

After 54. The adoption of the South African version of

the Prayer for the Church would seem to need no justifi

cation.



O Christ. Then, on Sundays, and on Holy Days, and on
other days at the discretion of the Minister shall be sung or

said the Creed following, the people still standing as before.

After 49. In the Nicene Creed, insert the word holy
before Catholick and Apostolick Church.

After 52. The rubric before the Offertory to read as

follows :

Then shall the Priest begin the Offertory, saying, The
Lord be with you. Answer. And with thy spirit. Then
the Priest shall say, or the Clerks shall sing, one of these

sentences following, or some other convenient sentence
taken out of Holy Scripture.

54. Reverse order of rubrics after Offertory sentences.

The rubric dealing with the alms to begin Whilst this is

being done (instead of Whilst these sentences are in reading).
Make the presentation of the alms on the Holy Table

optional, by substituting may for shall in the rubric

dealing with the alms.

THE PRAYER FOR THE CHURCH.
After 54. Print this exactly as in An Alternative Form

of the Order for the administration of the Holy Communion.
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57. The position which we suggest for the Short Exhor

tation, Confession, Absolution, and Comfortable Words, is

that which the corresponding devotions occupy, not only in

the ancient Latin Rite, but in the Western vernacular Rites

based upon it, such as the English Prayer Book of 1549,
and the Scottish Prayer Book.
For the practical and devotional advantages which would

be gained by the restoration of the ancient order, see below,
note on 65.

See note below, 65, for the position of the Prayer of

Humble Access.

58 64. (a) On musical and other grounds it would seem

expedient to restore the order and rhythm of the Latin

Domine sancte, Pater omnipotens, aeterne Deus.

(b) These amended directions would add great richness

and interest to the daily Eucharist.
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set forth by authority for use in the Church of the Province
of South Africa, 1920.
This would involve :

1. Excising- the words militant here in earth from the
Invitation.

2. Printing the beginning of the third paragraph as

follows :

Give grace, O heavenly Father, to all Bishops,
Priests, and Deacons, and especially to thy servant N.,
our Bishop, that they may both by their life and doc
trine . . . etc.

3. Printing the last two paragraphs as follows :

And we commend to thy gracious keeping, O Lord,
all thy servants departed this life in thy faith and fear,

beseeching&quot; thee to grant them mercy, liglit, and peace,
both now and at the day of Resurrection.

And here we do give unto thee, O Lord, most high
praise and hearty thanks for the wonderful grace and
virtue declared in all thy Saints, and chiefly in the

blessed Virgin Mary, Mother of thy Son Jesus Christ

our Lord and God, and in the holy Patriarchs, Prophets,
Apostles, and Martyrs ; beseeching- thee to give us

grace that we, rejoicing in the Communion of the Saints,
and following the good examples of those who have
served thee here, may be partakers with them of thy

heavenly kingdom ; grant this, O Father, for Jesus
Christ s sake, our only Mediator and Advocate, who
liveth and reigneth with thee in the unity of the Holy
Ghost, ever one God, world without end. Amen.

57. Transfer Short Exhortation, Confession, Absolution,
and Comfortable words to the point immediately following
the Priest s Communion.

Transfer the Prayer of Humble Access to the point fol

lowing the Agnus Dei and immediately preceding the Priest s

Communion.

5864. PREFACES.

(a) In the introductory part of the Preface, re-arrange the

words following give thanks unto thee, so that they
read holy Lord, Father Almighty, everlasting God.

(b) Amend the directions preceding the Proper Prefaces,

so as to provide :

i. That the Proper Preface for Christmas may be

used on all feasts of St. Mary the Virgin,
ii. That the Proper Preface for the Thursday before
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58. This regularizes what is so common a practice as to

need no defence. With the restoration of the traditional

conclusion, the Amen which was introduced in 1662 to end
the truncated Sanctus naturally disappears.

65 ii. (a) The Prayer of Consecration is described in the
First Prayer Book of King Edward VI, in the Order for the

Visitation of the Sick, as the Canon
( ^f Lifte up your

hertes, &c. Unto the ende of the Canon.
). It seems worth

while preserving this link with the past.

(b) is consequential upon our suggested transference of

the Fraction to the end of the Canon : see note on
(i) below.

(c) seems an improvement upon the present beginning of

the Prayer of Consecration, as carrying on the note of

thanksgiving ( c^xa/norta )
from the Sanctus into the central

action.

(d) permits the Priest to follow the ancient custom of

consecrating on the corporal or corporas, a custom to

which there seems to be no intrinsic objection.

(e) We suggest the transference of the Fraction to the

end of the Canon, so that it takes place during the recitation

of the Doxology which concludes the Lord s Prayer ;
see

below, on (g).

(/) is submitted as a possible version of the latter part of

the Canon, a version which must stand or fall on its own
merits. It is in the main an attempt to combine the best

features of the 1549 and South African versions. The use

of the one phrase which occurs in neither the holy, pure,
and spotless oblation is meant to be in line with the



Easter may be used on the Thursday after

Trinity Sunday and seven days after.

iii. That the Proper Preface for Trinity Sunday may
be used on all Sundays throughout the year for

which no other Proper Preface is appointed.
iv. That the Proper Preface appointed for All Saints

Day and the Festivals of certain Saints may be
used during the Octaves of those Feasts.

58. Delete the Amen at the end of the Sanctus. Im
mediately after the Sanctus, print : Blessed is he that

cometh in the name of the Lord. Glory be to thee, O Lord
most high.

THE CANON.
65 ii. (a) Print this in capitals, as a heading, immediately

before the rubric When the Priest, standing before the

Table .

(&) Alter the introductory rubric so as to read as follows :

U When the Priest, standing before the Table, hath so

ordered the Bread and Wine, that he may with the more
readiness and decency take the Bread and the Cup into his

hands, and break the Bread before the people, he shall say:

(c) Begin the Canon as in the South African Alternative

Rite, namely,
All glory and thanksgiving be to thee, Almighty

God, our heavenly Father, for that thou of thy tender

mercy didst give . . .

(continue as in our present Rite)
and after the words we most humbly beseech thee ; sub
stitute for the words and grant that we receiving blessed

Body and Blood the following words from the 1549 Prayer
Book : and with thy Holy Spirit and word vouchsafe to

bless and sanctify these thy gifts and creatures of bread and
wine that they may be unto us the Body and Blood of thy
most dearly beloved Son Jesus Christ.

(d) In the first inset rubric (*Here the Priest is to take the

Paten into his hands) substitute Bread for Paten.

(e) Omit the second inset rubric (\and here to break the

bread}.

(/) Alter the last part of the Canon (after Do this in

remembrance of me so that it reads as follows :

Wherefore, O Lord and heavenly Father, according to the

institution of thy dearly beloved Son Jesus Christ, we thy
humble servants do celebrate and make here, before thy
divine Majesty, the holy, pure, and spotless oblation which
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description of the Elements in the Prayer for the Church
as our oblations.

It is difficult to see why the Amen at the end of the Canon
has been omitted, in the Committee s suggestions : perhaps
it is an oversight. It is, perhaps, the most important
Amen in the whole service : it is St. Paul s TO a^v (the
Amen par excellence) which he expects the iSiwr^ to say at
the end of the celebrant s evxapurria (I Cor. xiv, 16), and we
therefore suggest its restoration.

(g) There is no ancient or historical authority for the

words And now at the beginning of the invitation which

precedes the Lord s Prayer words which seem to have a

slightly unpleasing touch of sentimentality about them. The
Latin original is : Oremus. Praeceptis salutaribus admoniti
et divina institutione formati audemus dicere

;
which was

admirably Englished by Cranmer, in the 1549 Book, as Let

us pray. As our Saviour Christ hath commanded and taught
us, we are bold to say. We should prefer Cranmer s handi

work to remain unaltered.

(h) There seems no reason for compelling people to join
with the Priest if they do not wish to do so.

(t)
The three Synoptists agree that at the Last Supper

our Lord broke the Bread after He had offered up prayer

(
after he had blessed, evAoyr/o-as, Mt. and Mk.

;
after

he had given thanks, ev^a/aum/cras , Lk.). At the first

Eucharist, therefore, the Fraction followed the Prayer of

Consecration, and was closely connected with the giving of

Communion. This sequence has been followed in all ancient

Rites, with the single exception of the Egyptian Liturgy,

which, like our own since 1662, places the, or at any rate a,
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thy Son hath commanded us to make, and having&quot;
in remem

brance his blessed passion, mighty resurrection, and glorious
ascension, we offer unto thee these thy sacred gifts, the

holy Bread of eternal life and the Cup of everlasting&quot; sal

vation.

And we entirely desire thy fatherly goodness mercifully
to accept this our sacrifice of praise and thanksgiving- ;

most

humbly beseeching thee to grant that by the merits and
death of thy Son Jesus Christ, and through faith in his

Blood, we and all thy whole Church may obtain remission

of our sins, and all other benefits of his passion.

And here we offer and present unto thee, O Lord, our

selves, our souls and bodies, to be a reasonable, holy, and

lively sacrifice unto thee
; humbly beseeching thee, that all

we who are partakers of this holy Communion may worthily
receive the most precious Body and Blood of thy Son, and
be fulfilled with thy grace and heavenly benediction.

And although we be unworthy, through our manifold sins,
to offer unto thee any sacrifice

; yet we beseech thee to

accept this our bounden duty and service, and command
these our prayers and supplications by the ministry of thy
holy Angel to be brought up into thy holy Tabernacle, before
the sight of thy divine Majesty; not weighing our merits,
but pardoning our offences

;

Through Jesus Christ our Lord
;

By whom, and with whom, and in whom, in the unity of

the Holy Ghost, all honour and glory be unto thee, O Father

Almighty, world without end. Amen.

(g) Omit the words And now, and substitute Let us

pray in the Invitation.

(h) In the Lord s Prayer omit the inset rubric directing the

people to join with the Priest.

(i) In the Lord s Prayer, insert, after the words the

power and the glory, a rubric as follows (Here the Priest is

to break the Consecrated Bread).
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Fraction in the midst of the Consecration. We suggest the
restoration of the original order in our own Rite, in order to
enable us to conform more closely both to our Lord s own
actions and to what is the practically universal custom of
the Catholic Church.
The Doxology seems to constitute the Embolismus in the

English Rite, thus corresponding to the Libera nos in the
Latin

;
and we therefore suggest the placing of the Fraction

in it, conformably to Western precedent.

(;) Restored from the Book of 1549.

(fe) The position of the Prayer of Humble Access in our

present Book has always been felt to be unsatisfactory.
The interpolation of a prayer, which, however beautiful its

language, is highly subjective in character, between the
Preface and the Prayer of Consecration, which are massively
objective, official, and corporate prayers, seems very incon

gruous. The suggestion here made as to its position must
stand or fall on its merits

;
it will suffice to say that it is

based on high liturgiological authority. In this position the

Prayer of Humble Access becomes the general equivalent of

the three prescribed in the Sarum Rite to be said by the

Priest before his Communion Deus Pater, fons et origo
Domine Jesu Christe, Fili Dei vivi Corporis et sanguinis
tui. There are many instances of such Prayers of Humble
Access, preceding the Priest s Communion, in the Eastern
Rites.

(I)
As the Short Exhortation, Confession, Absolution, and

Comfortable Words have direct reference to the act of Com
munion, and are specifically meant for those that are

minded to receive the holy Communion, practical expediency
combines with the historical and liturgiological considera

tions mentioned above (note on 57) to suggest this place for

them. We assume that the communicants would approach
the Holy Table at, or just before, the invitation Draw near
with faith (an invitation which at the present day, with the

short Exhortation in its present position, is literally obeyed
nowhere, except in Leeds Parish Church, in which the

custom of teaching the communicants to approach the altar

at Draw near with faith dates from the time of Dr. Hook,
and possibly in one or two other places

1

). The Confession
would then be said by one of the Ministers, in the name of

the communicants, who would all be kneeling at the com
munion-rails or near to them, and the distribution of the

Sacrament would follow immediately, without any pause,

upon the recital of the Absolution and Comfortable Words.
Those who have seen the administration of Communion

1
J. Wordsworth, The Holy Communion, p. 180, n. 51

, refers to a letter

in the Guardian, Dec. 10, 1890, p. 1997!), as giving a number of

instances of the observance of this custom.
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(/ )
After the Lord s Prayer, insert as follows :

Then shall the Priest sing or say :

The peace of the Lord be alway with you.
Answer. And with thy spirit.

And this Anthem shall follow:
O Lamb of God, that takest away the sins of the world :

Have mercy upon us (or, at obits and funerals, Grant
them rest), ii.

O Lamb of God, that takest away the sins of the world :

Grant us thy peace (or, at obits and funerals,
Grant them rest eternal).

(k) Then shall the Priest say this prayer following:
We do not presume to come to this thy Table . . .

(print Prayer of Humble Access at length).

After which the Priest shall receive the Communion him

self in both kinds.

Then shall the Priest say to them that come to receive the

Holy Communion:

(1) Ye that do truly . . . etc.

Then shall this general Confession be made, in the name

of all those that are minded to receive the holy Communion,
by one of the Ministers ; both he and all the people kneeling

humbly upon their knees, and saying:

Almighty God, Father of our Lord Jesus Christ . . .

Then shall the Priest, or the Bishop if he be present,

pronounce this Absolution; Almighty God, our heavenly
Father . . .

Then shall the Priest say:
Hear what comfortable words . . .

Then shall the Priest administer the Communion to the

Bishops, Priests, and Deacons, if any be present, and ajtet

that to the people also in order, all meekly kneeling, etc.,

as at present.
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under these conditions will not need to be convinced and
those who have not seen it will readily imagine that the
effect of the Confession recited on behalf of, and the

Absolution pronounced over, the whole body of communi
cants kneeling before the Altar, and immediately, without

any interval, preceding their participation in the holy Feast,
is indescribably more moving and devotional than when,
as at present, the Confession and Absolution are separated
from the act of Communion by a considerable interval of

time, and the communicants, scattered about the body of

the church by ones, twos, or threes, are sundered from the

Holy Table by an appreciable tract of space. The ancient

arrangement in regard to this matter seems to gather up,
into one crucial and thrilling moment, elements of devotion
and aspiration which are separated and correspondingly
weakened by our present custom. Here, as so often, con
siderations of spiritual efficiency enforce the maxims : Vetus
melius est

;
TO. ap^ala Wt} KparfiTot.

The omission of the words into their hands would

regularize the now well-established custom of administra
tion by intinction in cases of infectious disease.

65 iii. The sacred action, with the Canon and Lord s

Prayer, being now over, there can be no possible reason for

keeping the remains of the holy Sacrament on the altar

during the recital of the Prayer of Thanksgiving, and we
therefore suggest that, in accordance with the usual Western

custom, they should be reverently consumed immediately
after the distribution of communion. Under modern condi
tions the necessity for summoning communicants to assist

in the consumption is not likely to occur.

We suggest the insertion at this point of words drawn
from the Scottish note dealing with Reservation (see below).
There is, of course, no intrinsic objection to the y. ty.

4 O give thanks unto the Lord, etc., suggested by the Com
mittee : but we should prefer the Post-Communion Prayer
to be introduced in the traditional way by the mutual saluta

tion The Lord be with you, etc., so as to preserve the

parallelism between it and the Collect of the Day.

67. (a) It is difficult to imagine any reasoned objection
to the use of these ancient and obviously harmless formulae

of dismissal.

(b) The use of the first fourteen verses of the Fourth

Gospel that sublime meditation on the mystery of the

eternal Being of the Logos also seems to need no defence.

The words which follow Christmas Day are meant to

sanction the custom of reading the Sunday Gospel at this

point (so that the faithful may not be deprived of it alto-
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65 iii. The second rubric after the Administration to run
as follows :

H When all have communicated, the Minister shall

return to the Lord s Table; and, if any remain of that

which was consecrated, he shall reverently consume the

same, excepting so much as may be required for the

communion of the sick and others who could not be

present at the celebration in church.

11 Here may follow an Anthem or Hymn.
Then the Priest shall say:

The Lord be with you,
etc. (omitting- O give thanks unto the Lord, etc.)

And this Prayer: Almighty and everlasting God . . .

adding (or, on week-days, some other prayer or prayers
sanctioned by the Ordinary).

66A(y). Omit. Add to present Prayer Book rubric , in

either case ending at [in remembrance of me],

67. (a) After the Post-Communion insert :

y. The Lord be with you.

ty. And with thy spirit.

y. Depart in peace, or, Let us bless the Lord.

1^7. Thanks be to God.

(or at obits :

y. May they rest in peace.

1^7. Amen.)
(b) After the Blessing (to be omitted at obits), insert :

IT The Priest may then read the Gospel appointed for
Christmas Day, or some other portion of the New Tes
tament appointed as a Gospel.
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gather) on Sundays when owing to the occurrence of a Feast

Day it has not been read in the usual place.

71, 72. (a) Consequential on our previous proposal as to

the title of the Prayer for the Church.

(b) The addition of the Bidding and Lord s Prayer to the

so-called Ante-Communion Service would restore the chief

liturgical service of Good Friday to its traditional form.

(c) We ask for the frank abandonment of the attempt to

enforce a cast-iron minimum of intending communicants as
a pre-requisite for the holding of a celebration, and the

substitution for the present rubric of one declaring the

mind of the Church as to the normal connexion between
celebration and communion. We desire to state our

position on this point with the utmost candour. The Re
formers who drew up this rubric were faced by a nation

which, generally speaking, was accustomed to communi
cate only once a year, at Easter. This was the state of

things, of which the Devon and Somerset rebels demanded
the restoration in 1 549 ;

it was a state of things which we
believe to have been an abuse and contrary to the intention

of our Lord, and which we would not restore even if we
could. We are therefore in entire sympathy with the

ultimate object of the Rubric, namely, the promotion of

frequent Communion. But we are convinced that the com
pilers of the Rubric chose the wrong method of promoting
this entirely desirable object, by forbidding- the celebration

of the holy Mysteries except when an arbitrarily fixed

number of intending- communicants was present. People,

especially English people, cannot be dragooned into devo
tion

;
the forcible methods of Tudor despotism are futile

when applied to spiritual things. The actual effect of the

Rubric was to decrease the number of celebrations to such
an extent that towards the end of the eighteenth century
the Communion was only celebrated four times a year in the

average parish church, to make the Eucharist strange and
unfamiliar to the masses of the people, to give a non-
sacramental and Judaic tone to the religion of the normal
British layman, and to turn a nation of persons who, broadly

speaking, only communicated once a year into a nation of

persons who, broadly speaking, never communicate at all.

(The appalling discrepancy between the number of persons
who communicate at Easter and the total population over

twelve years of age is a matter of notoriety.) The Rubric

has thus been profoundly injurious to the religious life of
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69. Alter the text of the first Additional Prayer as in

35 (2), on page 19.

.71, 72. Last Rubrics to be altered as follows :

(a) Omit militant here in earth.

(b) First Rubric. Add save that on Good Friday,
instead of the Collects and Blessing, may be said,

after the general Prayer for the Church, Let us

pray. As our Saviour Christ hath commanded
and taught us, we are bold to say, and then the

Lord s Prayer.

(c) Second Rubric. Omit, and substitute a new rubric

as follows :

It is much to be wished that at e very celebra

tion of the Lord s Supper there shall always be

some to communicate with the Priest.
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England ;
and it is based, moreover, upon the extra

ordinarily unfair principle of penalising the faithful who do
make the effort to come to&amp;lt; Communion for the fault of tht

indifferent who do not. Why should the devout man, who
has taken the trouble to get up for an early service be

deprived of his Communion because two others have pre
ferred to lie in bed? It is worth observing, because it is

so often forgotten, that this consideration applies to the

clergy equally with other men. It is no more just to deprive
the priest of the Communion for which he has presumably
prepared overnight, because of the sloth of others, than to

deprive the layman. If the sanctification of the clergy is

an indispensable pre-requisite to the conversion of England,
antiquated conditions which hamper their access to the foun
tain of spiritual life should be swept once for all away.

Despite the words of our suggested rubric, there may
still linger in some people s minds a suspicion that we
desire to discourage Communion, or to encourage celebration

without lay Communions as an intrinsically desirable end.

We desire to repudiate both these suggestions with the

utmost energy. We cannot imagine any pastor worthy of

the name who would not always and necessarily prefer to

celebrate with communicants rather than without them.

Strictly solitary celebrations are of course forbidden by the

law of the Universal Church : there must at least be one
other person present to make the responses. On the other

hand, we know no reason, either in Scripture or primitive

tradition, fo.&quot; regarding a Celebration, at which, owing to

the absence of others desirous and qualified to partake, the

priest is the only communicant, as a disaster to be avoided
even at the price of giving up the service altogether. It

would, of course, be better that others should communicate :

but it would be far worse that there should be no Celebration
at all. No proposals to tinker with the rubric, by reducing
three to two or one, or by generalising it into a

convenient number, can improve what is intrinsically a

mistake, and breathes the spirit of Tudor legalism rather

than that of the glorious liberty of the children of God.
A rubric in restraint of devotion, which is a dead letter in

thousands of churches at the present day, cannot in any
case be effectively, even though it may be formally, re-

enacted.

(d) Consequential on 65 iii.

(e) The Black Rubric. We ask for the elimination of the

Black Rubric on the grounds that
(i)

it is directed against
a crude theory of transaccidentation, which confused the

outward and inward parts of the Sacrament, but has long
since passed away ; (ii) its metaphysics are more than ques
tionable. If respect be owed to the modern mind at all,



(d] Sixth Rubric. Omit.

(e) Black Rubric. Omit.
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it is surely undesirable that the Church of England should

continue to be officially committed to a pre-Kantian view

of the nature of space.

(/) We here suggest the addition of the Scottish note

regarding Reservation. Our views on this matter are ex

pressed at length in the Preface.
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(/) Add a new Rubric as follows :

According to long-existing custom in the

Catholic Church, the Priest may reserve so much
of the Consecrated Gifts as may be required for
the communion of the sick, and others who could
not be present at the celebration in church.

PUBLICK BAPTISM OF INFANTS.
78. Third Rubric.

Insert after absent the words from the Parish, and
no other Priest can be procured.

79. Restore of thy great mercy thy holy Baptism :

and.

81. Second part : Omit.

After 85. (a) Append to the inset rubric, in the Form of

Reception (
We receive this Child . . &c.) the words :

using the holy Chrism thereto, if the Parents so desire.

(b) Insert, immediately after the Form of Reception :

U Then, if the Parents so desire, the Priest shall put upon
the child the white vesture commonly called the Chrisom, say
ing, Take this white vesture for a token of the innocency
given unto thee : and for a sign whereby thou art admon
ished, so long as thou livest, to give thyself to innocency of

living, that after this transitory life thou mayest be partaker
of the life everlasting. R7. Amen

;
and shall give to it, or

to the Godfather, a lighted candle, saying : Receive the

light of Christ, that when the bridegroom cometh thou

mayest go forth with all the saints to meet him
; and see that

thou keep the grace of thy Baptism, ty. Amen.

87. Omit.

90ft.

Omit. INFANTS, &c.

104. PRIVATE BAPTISM OF INFANTS.
Add Rubrics to the Form of Reception, to permit the

supplying of the ceremonies (the anointing, the chrisom, and
the lighted candle) in the case of children baptised privately
but received publicly into the congregation, in the form sug
gested above [after 85].
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111. BAPTISM OF SUCH AS ARE OF RIPER YEARS.
Omit the sentence after condemned.

After 113. Add Rubrics to the Form of Reception, as

above [after 85] in the Publick Baptism of Infants, save that

instead of if the Parents so desire shall be inserted if the

baptized person so desire.

116(m) Omit, excepting- hearty.

124. THE ORDER OF CONFIRMATION.

(a) Omit the words to those who rightly receive it.

(Preface, line 19.)

(b) Insert AN ALTERNATIVE ORDER FOR CON
FIRMATION, which may be used at the discretion of the

Bishop.

Reprint CONFIRMACION from the First Prayer Book
of Edward VI, inserting in the first rubric, after the word

forehead the words with the holy Chrism.

THE SOLEMNIZATION OF MATRIMONY.

130. Omit.

133. Omit.
135. Omit.

136a. Amend the suggested new rubric so as to read :

H // there be a Communion, the prayer, O God, who by thy

mighty power, &c.
,

shall be read, immediately after the

Lord s Prayer at the end of the Canon, by the Priest, stand

ing at the south side of the Holy Table, with his face to

wards the Man and the Woman, who shall be kneeling.

Having said this prayer, the Priest shall turn to the Lord s

Table and proceed in the Communion, saying, The peace of

the Lord be alway with you, and the rest, as is appointed.
The blessing, Almighty God, who at the beginning, &c.,
shall in like manner be said over the Man and the Woman
kneeling by the Priest immediately before the final blessing

of the congregation.

THE VISITATION OF THE SICK.

140. Section I. Insert The before Visitation.

Section II. Insert An before Exhortation.

Section III. Insert An before Exhortation.
After health insert To this end

the Priest shall say.

Section IV. Alter the title to read :

THE BLESSING AND ANOINTING OF THE SICK.

Immediately before the commendation Unto God s
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gracious mercy, &c.
,
add the rubric H// the sick person desire

to be anointed, &c.
,
and the prayer, As with this visible oil,

&c., from the First Prayer Book of King- Edward VI.

THE COMMUNION OF THE SICK.

143. Amend the Committee s suggested second para
graph in the opening rubric, as follows :

(a) For the words to receive the Communion/ line 2,

substitute the words, that the Communion be celebrated.

(b) Omit the words signifying also . . . &c., to the

end of the sentence.

(c) Alter the next sentence so as to read :

And, if the Priest judge that it is possible to celebrate

the Holy Communion in the house without irreverence or

grave inconvenience, he may instruct the sick man s

family or friends to prepare a comely place, together
with all things necessary ; and may there celebrate the

Holy Communion, according to the form, &c.

For Ye that do truly, etc., substitute The Lord
be with you. Answer. And with thy spirit. Priest.

Lift up your hearts, etc.

144a. Omit the final rubric altogether.

145. (a) Omit the fifst three new rubrics.

(b) Add, at the beginning of the fourth :

11 When the consecrated Gifts are taken from the

Church to the sick person.

(c) Transfer the clause (except where extreme sickness

shall otherwise require) so that it follows the words We
do not presume, &c., and enclose it in brackets.

(d) In line i, substitute the Priest for he.

(e) Delete the word consumed and substitute taken
back to the Church.

ORDER FOR THE BURIAL OF THE DEAD.
146. (a) In the first rubric, alter Office to Offices, and

is to are.

(b) Insert a new second rubric, as follows :

U These Offices (save what is appointed to be said at

the Grave) may be sung or said at Obits and on the

Commemoration of All Souls.

(c) In the present second rubric omit the words either

and or towards the Grave, and add, after say or sing, the

words :

one or more of the following sentences, together with
one or more of the Penitential Psalms (6, 32, 38, 51, 102,

130, 142) if need so require.
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Add the following sentences :

Enter not into judgment with thy servant, O Lord, for in

thy sight shall no man living be justified. Ps. cxliii, 2.

O remember not the sins and offences of my youth : but

according to thy mercy think thou upon me, O Lord, for thy

goodness. Ps. xxv, 6.

(d) After the sentences add this rubric :

U Note, that at the end of all the Psalms appointed for
these Offices, the Gloria Patri shall be left unsaid, and
instead thereof shall be sung or said, Rest eternal : grant
unto them, O Lord

;

And let light perpetual : shine upon them.

The rest of the Order to be divided into four sections,
viz. :

I. EVENSONG.

II. THE DIRGE.

III. THE HOLY COMMUNION.

IV. THE COMMITTAL.

I. EVENSONG.
Print as follows :

H If the Corpse be brought to the Church on the evening
before the day of the burial, the following Office may be

sung or said :

One or more of the following Psalms :

Ps. 116 (to v. 9). Dilexi, quoniam.
Ps. 1 20. Ad Dominum.
Ps. 121. Levavi oculos.

Ps. 130. De profundis.
Ps. 138. Confitebor tibi.

Lesson: I Cor. xv, 20-28.

The Canticle Magnificat, with this Anthem :

All that the Father giveth me shall come to me
;
and him

that cometh to me I will in no wise cast out.

Our Father .... but deliver us from evil.

y. From the gate of hell.

ty. Deliver their souls, O Lord.

y. May they rest in peace.
Amen
Lord, hear my prayer.
And let my cry come unto thee.

The Lord be with you.
And with thy spirit.

Let us pray.
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O God, who declares! thy almig-hty power most chiefly
in showing- mercy and pity : Receive the supplications and

prayers, which we offer before thee for the souls of thy
servants and handmaidens : and, forasmuch as in this mortal
life they put their trust in thee, vouchsafe them now a place
in the glory of thy presence : throug-h Jesus Christ thy Son
our Lord, who liveth and reigneth with thee in the unity of

the Holy Ghost, ever one God, world without end. Amen.

O merciful God, the Father of our Lord Jesus Christ, &c.

(the Collect in the present Burial Service).

The grace of our Lord Jesus Christ, &c.

U Note, that this short Evensong, if said, is not to be

deemed a substitute for the ordinary Evening Prayer of the

Day, but additional to it.

II. THE DIRGE.

U Note, that this Office ensuing is always to be sung or

said in the Church, before the Corpse is removed therefrom
to be buried*

The Office begins with Psalm xcv, Venite, exultemus

Domino, with this Invitatory, The King- unto whom all things
live : O come, let us adore him.

Ps. xcv. O come, let us sing unto the Lor
4, &c.

Then shall follow one or more of these Psalms :

xxxix, xc (as at present).

xxiii, cxxx (as sug-gested by the Committee).

Lesson: I Cor. xv, 35-58.

The Canticle Benedictus, with this Anthem :

I am the Resurrection and the Life, saith the Lord : he
that believeth on me, though he were dead, yet shall he live :

and whosoever liveth and believeth on me shall never die.

Our Father. . . . but deliver us from evil.

y. . From the gate of hell.

1^7. Deliver their souls, O Lord.

y. May they rest in peace.

1^7.
Amen.

y. Lord, hear my prayer.

1^7. And let my cry come unto thee.

y. The Lord be with you.

!$7. And with thy spirit.

Let us pray.

O God, who declarest, &c.

O merciful God, the Father, &c. (as above at Evensong)
The grace of our Lord Jesus Christ, &c.
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III. THE COMMUNION.
II // there be a special celebration of the Holy Communion

on the day of the Burial, it is convenient that it should follow
immediately after the Dirge. The Collect shall be: O God,
who declarest, &c., or, O merciful God, the Father, &c., as
in the Dirge; the Epistle, I Thess. iv, 13-18 (

I would not
. . . .these words ), and the Gospel, St. John vi, 37 to 41
( Jesus said, All that the Father .... heaven

),
or St. John

v, 24-29 ( Jesus said, Verily, verily . ... the resurrection
of judgment ).

U Before the Body is removed from the Church, and after
the Communion, if there be one, may be sung or said as

follows:

Prayer.
Enter not into judgment with thy servant, O Lord, for in

thy sight shall no man living be justified, except thou grant
him the full and perfect remission of all his sins

;
and for

asmuch as in his (or, her) lifetime this thy servant, for
whom we now offer up our prayers and supplications unto
thee, was sealed with the seal of the Holy Trinity, so now
vouchsafe to succour him (or, her) by thy grace, that he

(or, she) may escape the fearful sentence of thine everlasting

judgment, and together with all thy saints be set at thy
right hand, who livest and reignest with the Father, in the

unity of the Holy Ghost, ever one God, world without end.

Amen.

IT Then the Priest may say, or the Clerks may sing, as

followeth:

1^7.
Deliver me, O Lord, from death eternal, in that fearful

day, when the heavens and the earth shall be shaken,
when thou shalt come to judge the world by fire.

y. Trembling and dread take hold upon me, when I think on
the trial of men s deeds, and the wrath that is to come.

1^7. When the heavens and the earth shall be shaken.

y. That day is a day of wrath, of wasteness and desola

tion, a great day and exceeding bitter.

&quot;R7. When thou shalt come to judge the world by fire.

y. Rest eternal grant unto them, O Lord : and let light

perpetual shine upon them.

ty. Deliver me, O Lord, from death eternal, in that fearful

day, when the heavens and the earth shall be shaken ;

when thou shalt come to judge the world by fire.

Lord, have mercy upon us.

Christ, have mercy upon us.

Lord, have mercy upon us.

Our Father .... but deliver us from evil.

y. From the gate of hell.

ty. Deliver his soul, O Lord.
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y. May he rest in peace.

ty. Amen.
T. Lord, hear my prayer.

ty. And let my cry come unto thee.

y. The Lord be with you.

1^7. And with thy spirit.

Let us pray.

O God, whose nature and property is ever to have mercy
and to forgive ;

We beseech thee this day for the soul of

thy servant N., which thou hast called out of this miserable
and naughty world

;
that thou wouldest not deliver him into

the hand of the enemy, nor for ever forget him, but wouldst

graciously send Thy holy Angels to receive him and to lead

him to his native land of Paradise
; through the merits of

our only Lord and Saviour, Jesus Christ. Amen.

1T Whilst the Body is being borne to the Grave, this

Anthem may be sung:

Into Paradise may the Angels lead thee, at thy coming
may the Martyrs receive thee, and bring thee into the holy

city Jerusalem. May the quire of Angels welcome thee,
and with Lazarus, who once was poor, mayest thou have
eternal rest.

IV. THE COMMITTAL.
As in the present Book, with the Committee s amend

ments, i5i-i54A inclusive except that the Collect, O mer
ciful God, &c.

,
should be omitted, as it will already have

been said in the Dirge.

155- ORDER FOR THE BURIAL OF A BAPTIZED
CHILD.

In the suggested Words of Committal, line 2, omit the

word dear.

156. AN ORDER WHICH MAY BE USED WHEN
THE PRAYER BOOK SERVICE MAY NOT BE USED.

(a) Alter title to read : A Service which may be used
when the Order for the Burial of the Dead may not be used.

(b) Substitute Minister for Priest throughout.

(c) Add a rubric at the end :

II The Minister that readeth this Service shall wear
neither surplice, nor stole, nor any other kind of vest

ment.

156A (s). Omit.
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PART IV.

THE ORDER OF THE HOLY COMMUNION,
as it would actually appear in the Revised Prayer

if the foregoing suggestions were adopted.

[After the Collects, Epistles, and Gospels :
]

A FORM OF PREPARATION WHICH MAY BE SAID
BY THE MINISTER AND PEOPLE IMMEDIATELY
BEFORE THE CELEBRATION OF THE HOLY
COMMUNION.

TN the name of the Father, and of the Son, and of the
*

Holy Ghost. Amen.
I will go unto the altar of God.

Answer. Even unto the God of my joy and gladness.

Judica me, Deus. Ps. xliii.

{&quot;1.IVE
sentence with me, O God, and defend my cause

against the ungodly people : O deliver me from the
deceitful and wicked man.

For thou art the God of my strength, why hast thou put
me from thee: and why go I so heavily, while the enemy
oppresseth me?
O send out thy light and thy truth, that they may lead

me : and bring me unto thy holy hill, and to thy dwelling.

And that I may go unto the altar of God, even unto the

God of my joy and gladness: and upon the harp will I give
thanks unto thee, O God, my God.

Why art thou so heavy, O my soul : and why art thou so

disquieted within me?

O put thy trust in God: for I will yet give him thanks,
which is the help of my countenance, and my God.

Glory be to the Father, and to the Son : and to the Holy
Ghost ;

As it was in the beginning, is now, and ever shall be:

world without end. Amen.

Priest. I will go unto the altar of God.

Answer. Even unto the God of my joy and gladness.

Priest. Our help standeth in the Name of the Lord.

Answer. Who hath made heaven and earth.
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H TTien sfea/Z t/ze Priest make a humble acknowledgement
of his sinfulness, before God and the Church, in this form
following :

T CONFESS to God Almighty, before the whole companyA of heaven, and you, that I have sinned exceedingly in

thought, word, and deed, through my fault, through my
fault, through my own most grievous fault

;
wherefore I

beg God Almighty to have mercy on me, and you to pray
to the Lord our God for me.

And the People shall reply: Almighty God have mercy
upon thee, pardon all thy sins, and bring thee to everlasting
life.

Priest. Amen.

Then the People shall likewise acknowledge their sinful-

ness, saying: I confess to God Almighty, before the whole

company of heaven, and you, that I have sinned exceedingly
in thought, word, and deed, through my fault, through my
fault, through my own most grievous fault

;
wherefore I

beg God Almighty to have mercy on me, and you to pray
to the Lord our God for me.

Priest. Almighty God have mercy upon you, pardon all

your sins, and bring you to everlasting life.

Answer. Amen.

And the Priest shall add: The Almighty and merciful Lord

grant us pardon, absolution, and remission of all our sins.

Answer. Amen.

Priest. Wilt thou not turn again and quicken us?

Answer. That thy people may rejoice in thee.

Priest. O Lord, show thy mercy upon us.

Answer. And grant us thy salvation.

Priest. O Lord, hear our prayer.

Answer. And let our cry come unto thee.

Priest. The Lord be with you.

Answer. And with thy spirit.

Priest. Let us pray.

U Then shall the Priest begin the Communion Service,

saying the Lord s Prayer and the Collect, Almighty God,
unto whom all hearts be open, as is appointed in the Order

following.



THE ORDER
OF

THE ADMINISTRATION OF THE
LORD S SUPPER

OR

HOLY COMMUNION.
U It is convenient that so many as intend to be partakers

of the Holy Communion should signify their names to the

Curate.

U And if any of those be an open and notorious evil liver,

or have done any wrong to his neighbours by word or deed,
so that the Congregation be thereby offended; the Curate,

having knowledge thereof, shall call him and advertise him,
that in any wise he presume not to come to the Lord s Table,
until he have openly declared himself to have truly repented
and amended his former naughty life, that the Congregation
may thereby be satisfied, which before were offended; and
that he have recompensed the parties, to whom he hath done

wrong; or at least declare himself to be in full purpose so

to do, as soon as he conveniently may.

H The same order shall the Curate use with those betwixt

whom he perceiveth malice and hatred to reign; not suffer

ing them to be partakers of the Lord s Table, until he know
them to be reconciled. And if one of the parties so at

variance be content to forgive from the bottom of his heart

all that the other hath trespassed against him, and to make
amends for that he himself hath offended; and the other

party will not be persuaded to a godly unity, but remain still

in his frowardness and malice : the Minister in that case

ought to admit the penitent person to the Holy Communion,
and not him that is obstinate.

H And when any person is warned as in the two precedent

paragraphs not to come to the Lord s Table, the Minister

shall inform him that the case shall be laid before the Bishop

of the Diocese without delay, and that pending the judgment
of the Bishop he cannot be admitted to the Holy Comn-union.
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11 And on every such occasion as is set forth in the three

precedent paragraphs, the Minister shall immediately give
an account of the case to the Bishop, and shall await his

directions. And if occasion require, the Ordinary shall pro
ceed against the offending person according to the Canon.

H The Priest shall say the Service following in a distinct

and audible voice.

U The Table, at the Communion-time having a fair white
linen cloth upon it, shall stand in the Body of the Church, or
in the Chancel, where Morning and Evening Prayer are ap
pointed to be said. And the Priest standing humbly afore
the midst of the Altar shall say the Lord s Prayer, with the

Collect following, the people kneeling.

{~\UR Father which art in heaven, Hallowed be thy Name.
^^

Thy kingdom come. Thy will be done, in earth as it is

in heaven. Give us this day our daily bread. And forgive us
our trespasses, As we forgive them that trespass against us.

And lead us not into temptation : But deliver us from evil.

Amen.

The Collect.

A LMIGHTY God, unto whom all hearts be open, all desires

known, and from whom no secrets are hid
; Cleanse the

thoughts of our hearts by the inspiration of thy Holy Spirit,
that we may perfectly love thee, and worthily magnify thy

holy Name; through Christ our Lord. Amen.

H Then may follow an Anthem or Introit.

U Then shall the Priest, turning to the people, rehearse

distinctly all the TEN COMMANDMENTS; and the people,
still kneeling, shall after every Commandment ask God s

mercy for their transgression of every duty therein, either

according to the letter or according to the spiritual import

thereof, for the time past, and grace to keep the same for the

time to come, as followeth.

(TLOD spake these words, and said
;

I am the Lord thy^^ God : Thou shalt have none other gods but me.
Answer. Lord, have mercy upon us, and incline our

hearts to keep this law.

II. Thou shalt not make to thyself any graven image,
not the likeness of anything that is in heaven above, or in

the earth beneath, or in the water under the earth. Thou
shalt not bow down to them nor worship them.

Answer. Lord, have mercy upon us, and incline our

hearts to keep this law.

III. Thou shalt not take the Name of the Lord thy God
in vain.

Answer. Lord, have mercy upon us, and incline our hearts

to keep this law.
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IV. Remember that thou keep holy the Sabbath-day.
Six days shalt thou labour and do all that thou hast to do;
but the seventh day is the Sabbath of the Lord thy God.
Answer. Lord, have mercy upon us, and incline our

hearts to keep this law.

V. Honour thy father and thy mother.
Answer. Lord, have mercy upon us, and incline our

hearts to keep this law.

VI. Thou shalt do no murder.
Answer. Lord, have mercy upon us, and incline our

hearts to keep this law.

VII. Thou shalt not commit adultery.
Answer. Lord, have mercy upon us, and incline our

hearts to keep this law.

VIII. Thou shalt not steal.

Answer. Lord, have mercy upon us, and incline our
hearts to keep this law.

IX. Thou shalt not bear false witness.
Answer. Lord, have mercy upon us, and incline our

hearts to keep this law.

X. Thou shalt not covet.

Answer. Lord, have mercy upon us, and write all these

thy laws in our hearts, we beseech thee.

U The Ten Commandments may be omitted, provided that

they be rehearsed at least once on each Lord s Day in Advent
and Lent; and when they are so omitted, then shall follow
either:

/&quot;\UR Lord Jesus Christ said : Hear, O Israel, the Lord
^^ our God is one Lord, and thou shalt love the Lord thy
Godl with all thy heart, and with all thy soul, and with all thy

mind, and with all thy strength : this is the first command
ment. And the second is like, namely this, thou shalt love

thy neighbour as thyself. There is none other command
ment greater than these.

On these two commandments hang all the Law and the

Prophets.
People. Lord have mercy upon us, and write these thy

laws in our hearts, we beseech thee.

or else the following:

T ORD, have mercy. Hi. or T^YRIE eleison. iii.

*-
Christ, have mercy, iii. Christe eleison. iii.

Lord, have mercy. iii. *Kyrie, eleison. Hi.

U Then, on Sundays (except in Advent, and on the Sundays

from Septuagesima to Palm Sunday inclusive) and on Feast

days, shall be said or sung as follows:
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be to God on high, and in earth peace, g-ood will

towards men. We praise thee, we bless thee, we wor
ship thee, we glorify thee, we give thanks to thee for thy
great glory, O Lord God, heavenly King, God the Father

Almighty.
O Lord, the only-begotten Son Jesu Christ; O Lord God,

Lamb of God, Son of the Father, that takest away the sins

of the world, have mercy upon us. Thou that takest away
the sins of the world, receive our prayer. Thou that sittest

at the right hand of the Father, have mercy upon us.

For thou only art holy : thou only art the Lord : thou

only, O Jesu Christ, with the Holy Ghost, art most high in

the glory of God the Father. Amen.

H Then shall be said the Collect of the day, the Priest first

saying,
The Lord be with you.
Answer. And with thy spirit.

Let us pray.

U And immediately after the Collect, he that readeth the

Epistle shall say y
The Epistle [or The Lesson] is written in

the chapter of beginning&quot; at the verse.

After the Epistle may follow an Anthem or Hymn. Then the

Deacon or Priest that readeth the Gospel (the people all

standing up) shall say: The Lord be with you. Answer.
And with thy spirit. Then the Minister shall say*: The Holy
Gospel is written in the chapter of

beginning at the verse. Answer. Glory be to thee,
O Lord. He that readeth the Epistle or the Gospel shall so

stand and turn himself as he may best be heard of the people.

And, the Gospel ended, shall be said: Praise be to

thee, O Christ. Then, on Sundays and Holy Days (and
other days at the discretion D/ the Minister) shall be sung
or said the Creed following, the people still standing as

before.

T BELIEVE in one God the Father Almighty, Maker of
* heaven and earth, And of all things visible and invisible :

And in one Lord Jesus Christ, the only-begotten Son of

God, Begotten of his Father before all worlds, God of God,

Light of Light, Very God of very God, Begotten, not made,
Being of one substance with the Father, By whom &quot;all things
were made : Who for us men, and for our salvation came
down from heaven, And was incarnate by the Holy Ghost
of the Virgin Mary, And was made man, And was crucified

also for us under Pontius Pilate, He suffered and was

buried, And the third day he rose again according to the

Scriptures, And ascended into heaven, And sitteth on the

right hand of the Father. And he shall come again with

glory to judge both the quick and the dead ? Whose kingdom
shall have no end.
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And I believe in the Holy Ghost, The Lord, and Giver of

life, Who proceedeth from the Father and the Son, Who
with the Father and the Son together is worshipped an J

glorified, Who spake by the Prophets. And I believe one

holy Catholick and Apostolick Church. I acknowledge one

Baptism for the remission of sins. And I look for the
Resurrection of the dead, And the life of the world to come.
Amen.

H Then the Curate shall declare unto the people what Holy-
days or Fasting-days, are in the Week following to be
observed. And then also (if occasion be) shall notice be
given of the Holy Communion or of other services; banns

of matrimony may be published, and briefs, citations and
excommunications shall be read, and bidding of prayers
shall be tnade. And nothing shall be proclaimed or published
in the Church, during the time of Divine Service, but by the

Minister: nor by him any thing, but what is prescribed in

the Rules of this Book, or enjoined by the King, or enjoined
or permitted by the Ordinary of the place.

U Then may follow the Sermon, or one of the Homilies

already set forth, or hereafter to be set forth, by authority.

U Upon such days as the Minister giveth warning for the

celebration of the Holy Communion, he may read to the

people at such times as he shall think convenient one of the

two Exhortations placed at the end of this Order; and one
or other of them shall be read on three several occasions at

the least in each year before great Festivals.

U Then shall the Priest begin the Offertory, saying: The
Lord be with you. Answer. And with thy spirit. Then the

Priest shall say, or the Clerks shall sing, one of these sen
tences following, or some other convenient sentence taken
out of Holy Scripture.

T ET your light so shine before men, that they may see

your good works, and glorify your Father, which is in

heaven. St. Matth. v.

Lay not up for yourselves treasure upon the earth
;
where

the rust and moth doth corrupt, and where thieves break

through and steal : but lay up for yourselves treasures in

heaven
;

where neither rust nor moth doth corrupt, and
where thieves do not break through and steal.

St. Matth. vi.

Whatsoever ye would that men should do unto you, even

so do unto them
;

for this is the Law and the Prophets.
St. Matth. vii.

Not every one that saith unto me, Lord, Lord, shall enter

into the Kingdom of heaven ; but he that doeth the will of

my Father which is in heaven. St. Matth. vii.
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Zacchaeus stood forth, and said unto the Lord, Behold,
Lord, the half of my goods I give to the poor, and if I have
done any wrong to any man, I restore four-fold.

St. Luke xix.

Who goeth a warfare at any time of his own cost? Who
planteth a vineyard, and eateth not of the fruit thereof?
Or who feedeth a flock, and eateth not of the milk of the
flock? i Cor. ix.

If we have sown unto you spiritual things, is it a great
matter if we shall reap your worldly things? i Cor. ix.

Do ye not know, that they who minister about holy things
live of the sacrifice; and they who wait at the altar are

partakers with the altar? Even so hath the Lord also

ordained, that they who preach the Gospel should live of the

Gospel. i Cor. ix.

He that soweth little shall reap little
;
and he that soweth

plenteously shall reap plenteously. Let every man do accord

ing as he is disposed in his heart, not grudging, or of neces

sity ;
for God loveth a cheerful giver. 2 Cor. ix.

Let him that is taught in the Word minister unto him
that teacheth, in all good things. Be not deceived, God is

not mocked : for whatsoever a man soweth that shall he

reap. Gal. vi.

While we have time, let us do good unto all men; and

specially unto them that are of the household of faith.

Gal. vi.

Godliness is great riches, if a man be content with that

he hath : for we brought nothing into the world, neither

may we carry any thing out. i Tim. vi.

Charge them who are rich in this world, that they be ready
to give, and glad to distribute ; laying up in store for them
selves a good foundation against the time to come, that they

may attain eternal life. i Tim. vi.

God is not unrighteous, that he will forget your works,
and labour that proceedeth of love; which love ye have

shewed for his Name s sake, who have ministered unto the

saints, and yet do minister. Heb. vi.

To do good, and to distribute, forget not; for with such

sacrifices God is pleased. Heb. xiii.

Whoso hath this world s good, and seeth his brother have

need, and shutteth up his compassion from him, how
dwelleth the love of God in him? i St. John iii.

Give alms of thy goods, and never turn thy face from any

poor man ;
and then the face of the Lord shall not be turned

away from thee. Tobit iv.

Be merciful after thy power. If thou hast much, give
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plenteously : if thou hast little, do thy diligence gladly to

give of that little : for so gatherest thou thyself a good
reward in the day of necessity. Tobit iv.

He that hath pity upon the poor lendeth unto the Lord :

and look, what he layeth out, it shall be paid him again.
Prov. xix.

Blessed be the man that provideth for the sick and needy :

the Lord shall deliver him in the time of trouble.

Psalm xli.

Remember the words of the Lord Jesus, how he said, It

is more blessed to give than to receive. Acts xx. 35.

Offer unto God thanksgiving, and pay thy vows unto the

most Highest. Psalm 1. 14.

I will offer in his dwelling an oblation with great gladness :

I will sing and speak praises unto the Lord.
Psalm xxvii. 7.

Melchizedek King of Salem brought forth bread and wine
;

and he was the priest of the most high God. Gen. xiv. 18.

I will offer to thee the sacrifice of thanksgiving, and will

call upon the Name of the Lord : I will pay my vows unto
the Lord in the sight of all his people.

Psalm cxvi. 15 and 16.

All things come of thee, and of thine own have we given
thee. i Chron. xxix. 14.

U And when there is a Communion, the Priest shall then

place upon the Table so much Bread and Wine, as he shall

think sufficient. It is the ancient tradition of the Church to

mingle a little Water with the Wine.

U Whilst this is being done, the Deacons, Church-wardens,
or other fit person appointed for that purpose, shall receive

the Alms for the Poor, and other devotions of the people, in

a decent bason to be provided by the Parish for that purpose;
and may reverently bring it to the Priest, who may humbly
present and place it upon the holy Table.

II The Priest may here bid special prayers and thanks

givings. After which the Priest shall say:
Let us pray for the whole state of Christ s Church.

A LMIGHTY and everliving God, who by thy holy Apostle
hast taught us to make prayers, and supplications, and

to give thanks, for all men : We humbly
beseech thee most mercifully [*to accept

*

rJ/^S^MI
our alms and oblations, and] to receive the words [of accepting

... rr our alms and oblations]
these our prayers, which we oner unto be left out unsaid.

thy Divine Majesty ; beseeching thee to

inspire continually the universal Church with the spirit of

truth, unity and concord : And grant, that all they that do
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confess thy holy Name may agree in the truth of thy holy
Word, and live in unity, and godly love.

We beseech thee also to save and defend all Christian

King-s, Princes and Governors
;

and specially thy servant
GEORGE our King- ;

that under him we may be godly and

quietly g-overned : And grant unto his whole Council, and
to all that are put in authority under him, that they may
truly and indifferently minister justice, to the punishment of

wickedness and vice, and to the maintenance of thy true

religion and virtue.

Give grace, O heavenly Father, to all Bishops, Priests and
Deacons, and especially to thy servant N., our Bishop, that

they may both by their life and doctrine set foith thy true
and lively Word, and rightly and duly administer thy holy
Sacraments.

And to all thy people give thy heavenly grace ;
and

specially this congregation here present ; that, with meek
heart and due reverence, they may hear, and receive thy
Holy Word

; truly serving thee in holiness and righteous
ness all the days of their life.

And we most humbly beseech thee of thy goodness, O
Lord, to comfort and succour all them, who in this transitory
life are in trouble, sorrow, need, sickness, or any other

adversity.

And we commend to thy gracious keeping, O Lord, all

thy servants departed this life in thy faith and fear, beseech

ing thee to grant them mercy, light, and peace, both now
and at the day of Resurrection.

And here we do give unto thee, O Lord, most high praise
and hearty thanks for the wonderful grace and virtue

declared in all thy Saints, and chiefly in the blessed Virgin

Mary, Mother of thy Son Jesus Christ our Lord and God,
and in the holy Patriarchs, Prophets, Apostles and Martyrs ;

beseeching thee to give us grace that we, rejoicing in the

communion of the Saints, and following the good examples
of those who have served thee here, may be partakers with

them of thy heavenly kingdom ; grant this, O Father, for

Jesus Christ s sake, our only Mediator and Advocate, who
liveth and reigneth with thee in the unity of the Holy Ghost,
ever one God, world without end. Amen.

11 After which the Priest shall proceed, saying: The Lord

be with you. Answer. And with thy spirit.

Priest. Lift up your hearts.

Answer. We lift them up unto the Lord.

Priest. Let us give thanks unto our Lord God.

Answer. It is meet and right so to do.
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U Then shall the Priest say:
TT is very meet, right, and our bounden duty, that we

should at all times, and in all places, give thanks unto thee,

holy Lord, Fat
1

er Almighty, everlasting God.

H Here shall follow the Proper Preface, according to the

time, if there be any specially appointed: or else immediately
shall follow :

HPHEREFORE with Angels and Archangels, and with all

the company of heaven, we laud and magnify thy
glorious Name

; evermore praising thee, and saying,
Holy, holy, holy, Lord God of hosts, heaven and earth

are full of thy glory : Glory be to thee, O Lord most High.
Blessed is he that cometh in the name of the Lord :

Glory be to thee, O Lord most high.

PROPER PREFACES.

Upon Christmas-day, and until the Epiphany.
&quot;DECAUSE thou didst give Jesus Christ thine only Son to

be born as at this time for us; who, by the operation of

the Holy Ghost, was made very man of the substance of the

Virgin Mary his mother
;
and that without spot of sin, to

make us clean from all sin. Therefore with Angels, &c.

11 The same Preface shall also be used on all Feasts of St.

Mary the Virgin, the words as at this time for us being
omitted, and the words for our salvation substituted

therefor.

Upon the Epiphany and seven days after.

&quot;&quot;I HROUGH Jesus Christ our Lord
; who, in substance of

* our mortal flesh, manifested forth his glory, that he

might bring us out of darkness into his own marvellous light,
and from the power of Satan unto God. Therefore with

Angels, &c.

Upon the Thursday before Easter, and also upon the

Thursday after Trinity Sunday and seven days after.

HPHROUGH Jesus Christ our Lord
; who, having loved his

* own which were in the world, loved them unto the end,
and on the night before he suffered, sitting at meat with his

disciples, did institute these holy mysteries, that we, re

deemed by his death and Passion, and quickened by his

Resurrection, might be made partakers of his divine nature,

receiving of his fulness. Therefore with Angels, &c.

Upon Easter-day, and until Ascension-day.

&quot;DUT chiefly are we bound to praise thee for the glorious
Resurrection of thy Son Jesus Christ our Lord : for he is

the very Paschal Lamb, which was offered for us, and hath
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taken away the sin of the world
;
who by his death hath

destroyed death, and by his rising to life again hath restored
to us everlasting- life. Therefore with Angels, etc.

Upon Ascension-day, and until Whitsunday.
&quot;&quot;

I HROUGH thy most dearly beloved Son Jesus Christ our
Lord

;
who after his most glorious Resurrection mani

festly appeared to all his Apostles, and in their sight ascended

up into heaven to prepare a place for us
;

that where he is,

thither we might also ascend, and reign with him in glory.
Therefore with Angels, etc.

Upon Whitsunday, and six days after.

HTHROUGH Jesus Christ our Lord
; who, after that he had

ascended up far above all the heavens and was set down
at the right hand of thy Majesty did as at this time pour forth

upon the children of adoption thy holy and lifegiving Spirit,
that through his glorious power the joy of the everlasting
gospel might go forth into all the world

; whereby we have
been brought out of darkness and error into the clear light
and true knowledge of thee, and of thy Son our Saviour

Jesus Christ. Therefore with Angels, etc.

Upon the Feast of Trinity, and upon every Sunday through
out the year for which no other Proper Preface is appointed.

TTTHO with thine only begotten Son and the Holy Ghost
art one God, one Lord, in Trinity of Persons and in

Unity of Substance ; for that which we believe of thy glory,
O Father, the same we believe of the Son, and of the Holy
Ghost, without any difference or inequality. Therefore with

Angels, etc.

Upon the Feast of the Transfiguration.

&quot;DECAUSE by the mystery of thine incarnate Word the

light of thy glory did shine anew upon mankind
;

to the

intent that we might be transformed into his image from

glory to glory. Therefore with Angels, etc.

Upon All Saints Day, and (except when the Proper Preface

of any of the Great Festivals is appointed to be said) upon
the Festivals of Apostles and Evangelists, and the Nativity

of St. John Baptist, and during their octaves.

WHO in the righteousness of thy Saints hast given us an

example of godly living and in their blessedness a

glorious pledge of the hope of our calling, that, being com

passed about with so great a cloud of witnesses, we also with

patience may run the race that is set before us, and with

them receive the crown of glory that fadeth not away.
Therefore with Angels, etc.



72

Upon the Day of the Consecration of a Church, or

Anniversary of the Consecration.

&quot;VYTHO, though thy glory is in all the world, and thy great-
&quot; ness is unbounded, dost vouchsafe to hallow for thy
Name places meet for thy worship, and through them to stir

up in the hearts of thy people the spirit of grace and supplica
tion. Therefore with Angels, etc.

II After each of which Prefaces shall immediately be sung
or said,

^THEREFORE with Angels and Archangels, and with all
* the company of heaven, we laud and magnify thy

glorioils Name ;
evermore praising thee, and saying,

Holy, holy, holy, Lord God of hosts, heaven and earth

are full of thy glory : Glory be to* thee, O Lord most High.
Blessed is he that cometh in the name of the Lord.

Hosanna in the highest.

THE CANON.
11 When the Priest, standing before the Table, hath so

ordered the Bread and Wine, that he may with the more
readiness and decency take the Bread and the Cup into his

hands, and break the Bread before the people, he shall say :

A LL glory and thanksgiving be to thee, Almighty God,^^ our heavenly Father, for that thou of thy tender mercy
didst give thine only Son Jesus Christ to suffer death upon
the cross for our redemption : who made there (by his one
oblation of himself once offered) a full, perfect and sufficient

sacrifice, oblation, and satisfaction, for the sins of the whole

world; and did institute, and in his holy Gospel command
us to continue, a perpetual memory of that his precious
death, until his coming again ;

Hear us, O merciful Father, we most humbly beseech thee
;

and with thy Holy Spirit and word vouchsafe to bless and

sanctify these thy gifts and creatures of bread and wine that

they may be unto us the Body and Blood of thy most dearly
beloved Son Jesus Christ

;

Who, in the same night that he was

betrayed, Hook Bread; and when he had . \
f
i
fre

i
,

tfie
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prt
j

t&amp;lt;

.

;** .to take the Bread into

given thanks, he brake it, and gave it his hands:

to his disciples, saying Take, eat,
2this

* Andhtretol k ,s

is my Body which is given tor you : Do hand upon ail the

this in remembrance of me. Likewise Brea &amp;lt;*:

after supper he 3took the Cup ;
and when s Here he is to take

he had given thanks, he gave it to them, the Cup into hit hand :

saying, Drink ye all of this, for this 4
is

4 And here to lay h ,s

my Blood Of the New Testament, Which hand upon every vessel

is shed for you and for many for the ^iXfch^Jl
remission of sins : Do this, as oft as ye any wine to be COHS*-

shall drink it, in remembrance of me.
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Wherefore, O Lord and heavenly Father, according to

the institution of thy dearly beloved Son Jesus Christ, we
thy humble servants do celebrate and make here, before

thy divine Majesty, the holy, pure, and spotless oblation

which thy Son hath commanded us to make, and having in

remembrance his blessed passion, mighty resurrection, and

glorious ascension, we offer unto thee these thy sacred gifts,
the holy Bread of eternal life and the Cup of everlasting
salvation.

And we entirely desire thy fatherly goodness mercifully to

accept this our sacrifice of praise and thanksgiving; most

humbly beseeching thee to grant that by the merits and death
of thy Son Jesus Christ, and through faith in his Blood, we
and all thy whole Church may obtain remission of our sins,

and all other benefits of his passion.
And here we offer and present unto thee, O Lord, our

selves, our souls and bodies, to be a reasonable, holy, and

lively sacrifice unto thee : humbly beseeching thee, that all

we who are partakers of this holy Communion may worthily
receive the most precious Body and Blood of thy Son, and
be fulfilled with thy grace and heavenly benediction.

And although we be unworthy, through our manifold sins,

to offer unto thee any sacrifice; yet we beseech thee to

accept this our bounden duty and service, and command
these our prayers and supplications by the ministry of thy

holy Angel to be brought up into thy holy Tabernacle, before

the sight of thy divine Majesty; not weighing our merits,
but pardoning our offences

;

Through Jesusi Christ our Lord
;

By whom, and with whom, and in whom, in the unity of

the Holy Ghost, all honour and glory be unto thee, O
Father Almighty, world without end. Amen.

Let us pray. As our Saviour Christ hath commanded and

taught us, we are bold to say :

Father, which art in heaven, Hallowed be thy Name,
Thy kingdom come, Thy will be done, in earth as it is in

heaven. Give us this day our daily bread. And forgive us

our trespasses, As we forgive them that trespass against
us

;
And lead us not into temptation ;

But deliver us from

evil,

For thine is the kingdom, The power, and the glory,

(Here the Priest is to break the consecrated Bread)
For ever and ever. Amen.

U Then shall the Priest sing or say:

The peace of the Lord be alway with you.
Answer. And with thy spirit.
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Q LAMB of God that takest away the sins of the world,^ have mercy upon us (or, at obits and funerals, Grant
them rest), ii.

O Lamb of God that takest away the sins of the world,
grant us thy peace (or, at obits and funerals, Grant them
rest eternal).

U Then shall the Priest say this prayer following:
E do not presume to come to this thy Table, O merciful

Lord, trusting in our own righteousness, but in thy
manifold and great mercies. We are not worthy so much as to

g-ather up the crumbs under thy Table. But thou art the
same Lord, whose property is always to have mercy : Grant
us therefore, gracious Lord, so to eat the flesh of thy dear
Son Jesus Christ, and to drink his blood, that our sinful

bodies may be made clean by his body, and our souls washed
through his most precious blood, and that we may evermore
dwell in him, and he in us. Amen.

If After which the Priest shall receive the Communion him
self in both kinds.

Then shall the Priest say to them that come to receive the

Holy Communion:

*^7E that do truly and earnestly repent you of your sins,
and are in love and charity with your neighbours, and

intend to lead a new life, following the commandments of

God, and walking from henceforth in his holy ways : Draw
near with faith, and take this holy Sacrament to your com
fort

;
and make your humble confession to Almighty God,

meekly kneeling upon your knees.

IT Then shall this general Confession be made, in the name
of all them that are minded to receive the holy Communion,
by one of the Ministers, both he and all the people kneeling
-humbly upon their knees, and saying:

A LMJGHTY God, Father of our Lord Jesus Christ, Maker
** of all things, Judge of all men

;
We acknowledge and

bewail our manifold sins and wickedness, Which we, from
time to time, most grievously have committed&quot;, by thought,

word, and deed, Against thy Divine Majesty, Provoking most

justly thy wrath and indignation against us. We do

earnestly repent, And are heartily sorry for these our mis

doings ;
The remembrance of them is grievous unto us

;
The

burden of them is intolerable. Have mercy upon us, Have

mercy upon us, most merciful Father
;

For thy Son our

Lord Jesus Christ s sake, Forgive us all that is past ;
And

grant that we may ever hereafter serve and please thee in

newness of life, To the honour and glory of thy Name
;

Through Jesus Christ our Lord. Amen.
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II Then shall the Priest, or the Bishop if he be present,

pronounce this Absolution.

A LMIGHTY God, our heavenly Father, who of his great^^
mercy hath promised forgiveness of sins to all them that

with hearty repentence and true faith turn unto him
;
Have

mercy upon you ; pardon and deliver you from all your sins
;

confirm and strengthen you in all goodness ;
and bring you

to everlasting life; through Jesus Christ our Lord. Amen.

IT Then shall the Priest say,

LJEAR what comfortable words our Saviour Christ saith
* *&quot; unto all that truly turn to him.
Come unto me all that travail and are heavy laden, and

I will refresh you. St. Matth. xi. 28.

So God loved the -world, that he gave his only begotten
Son, to the end that all that believe in him should not perish,
but have everlasting life. St. John iii. 16.

Hear also what Saint Paul saith.

This is a true saying, and worthy of all men to be received,
That Christ Jesus came into the world to save sinners.

i Tim. i. 15.
Hear also what Saint John saith.

If any man sin, we have an Advocate with the Father,

Jesus Christ the righteous ;
and he is the propitiation for

our sins. i St. John ii. i.

II Then shall the Priest administer the Communion to the

Bishops, Priests, and Deacons, if any be present, and after
that to the people also in order, all meekly kneeling. And
when he delivereth the Bread to any one, he shall say,

T HE Body of our Lord Jesus Christ, which was given for
*

thee, preserve thy body and soul unto everlasting life.

Take and eat this in remembrance that Christ died for thee,

and feed on him in thy heart by faith with thanksgiving.

IT And the Minister that delivereth the Cup to any one
shall say,

HPHE Blood of our Lord Jesus Christ, which was shed for

thee, preserve thy body and soul unto everlasting life.

Drink this in remembrance that Christ s Blood was shed for

thee, and be thankful.

IT When occasion requires, the Minister may, &quot;with the

consent of the Ordinary, instead of saying all the above
Words of Administration to each Communicant, say them

first in an audible voice to the whole number of them that

come to receive the Holy Communion. And then in deliver

ing the Bread to each Communicant he shall say, either

The Body of our Lord Jesus Christ, which was given for

thee, preserve thy body and soul unto everlasting life, or
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Take and eat this in remembrance that Christ died for thee,
and feed on him in thy heart by faith with thanksgiving-.
And in delivering the Cup to each Communicant he shall

say, either The Blood of our Lord Jesus Christ, which was
shed for thee, preserve thy body and soul unto everlasting
life, or Drink this in remembrance that Christ s Blood was
shed for thee, and be thankful.

Or else, with the consent of the Ordinary, he may say
the whole form of words once to each row of Communicants
instead of saying them to each Communicant severally.

If // the Consecrated Bread or Wine be all spent before all

have communicated, the Priest is to consecrate more accord

ing to the Form before prescribed, beginning at [our
Saviour Jesus Christ, in the same night that he was betrayed]
for the blessing of the bread, and at [Likewise after supper]
for the blessing of the Cup, in either case ending at [in
remembrance of me].

IT When all have communicated, the Minister shall return

to the Lord s Table; and, if any remain of that which was
consecrated, he shall reverently consume the same, excepting
so much as may be required for the Communion of the sick

and others who could not be present at the celebration in

church.

U Here may follow an Anthem or Hymn.
IT Then the Priest shall say :

The Lord be with you.
Answer. And with thy spirit.

Let us pray.

Then shall be said the last Collect, as followeth:

A LMIGHTY and everliving God, we most heartily thank^
thee, for that thou dost vouchsafe to feed us, who

have duly received these holy mysteries, with the spiritual
food of the most precious Body and Blood of thy Son
our Saviour Jesus Christ

;
and dost assure us thereby of

thy favour and goodness towards us
;
and that we are very

members incorporate in the mystical body of thy Son,
which is the blessed company of all faithful people ;

and are

also heirs through hope of thy everlasting kingdom, by the

merits of the most precious death and passion of thy dear

Son. And we most humbly beseech thee, O heavenly Father,
so to assist us with thy grace, that we may continue in that

holy fellowship, and do all such good works as thou hast

prepared for us to walk in
; through Jesus Christ our Lord,

to whom, with thee and the Holy Ghost, be all honour and

glory, world without end. Amen.

(Or, on week-days, some other prayer or prayers sanc

tioned by the Ordinary.)
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U Then shall be said or sung as follows :

Minister. The Lord be with you.
Answer. And with thy spirit.
Minister. Depart in peace, or, Let us bless the Lord.
Answer. Thanks be to God.

(or, at obits:

Minister. May they rest in peace.
Answer. Amen.)

H Then the Priest (or the Bishop if he be present) shall let

them depart with this Blessing (except at obits) :

HPHE peace of God, which passeth all understanding-, keep
*
your hearts and minds in the knowledge and love of God,

and of his Son Jesus Christ our Lord : and the blessing- of

God Almighty, the Father, the Son, and the Holy Ghost,
be amongst you and remain with you always. Amen.

U The Priest may then read the Gospel appointed for
Christmas Day, or some other portion of the New Testament

appointed as a Gospel.

U Collects to be said after the Offertory, when there is no
Communion, every such day one or more; and the same or

other Collects contained in this Book or sanctioned by the

Ordinary may be said also, as often as occasion shall serve,

after the Collects of Morning or Evening Prayer or Litany,
or after the Last Collect in the Communion Service, by the

discretion of the Minister.

A SSIST us mercifully, O Lord, in these our supplications^ and prayers, and dispose the way of thy servants towards
the attainment of everlasting salvation

; that, among all the

changes and chances of this mortal life, they may ever be
defended by thy most gracious and ready help ; through
Jesus Christ our Lord. Amen.

ALMIGHTY Lord, and everlasting God, vouchsafe, we
beseech thee, to direct, sanctify, and govern, both our

hearts and bodies, in the ways of thy laws, and in the works
of thy commandments

;
that through thy most mighty pro

tection, both here and ever, we may be preserved in body
and soul; through our Lord and Saviour Jesus Christ. Amen.

(TRANT, we beseech thee, Almighty God, that the words,^^ which we have heard this day with our outward ears

may through thy grace be so grafted inwardly in our heart

that they may bring forth in us the fruit of good living,
the honour and praise of thy Name

; through Jesus C
our Lord. Amen.
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PREVENT us, O Lord, in all our doings with thy most

gracious favour, and further us with thy continual help ;

that in all our works begun, continued, and ended in thee,
we may glorify thy holy Name, and finally by thy mercy
obtain everlasting life

; through Jesus Christ our Lord.
A men.

A LMIGHTY God, the fountain of all wisdom, who knowest
** our necessities before we ask, and our ignorance in ask

ing ;
We beseech thee to have compassion upon our infirmi

ties
;
and those things, which for our unworthiness we dare

not, and for our blindness we cannot ask, vouchsafe to give

us, for the worthiness of thy Son Jesus Christ our Lord.
A men.

A LMIGHTY God, who hast promised to hear the petitions
of them that ask in thy Son s Name; We beseech thee

mercifully to incline thine ears to us that have made now our

prayers and supplications unto thee
;
and grant, that those

things, which we have faithfully asked according to thy will,

may effectually be obtained, to the relief of our necessity, and
to the setting forth of thy glory ; through Jesus Christ our
Lord. Amen.

/&quot;)

GOD of the spirits of all flesh, We praise and magnify^^
thy holy Name for all thy servants who have finished

their course in thy faith and fear, for the Blessed Virgin

Mary, for the holy Patriarchs, Prophets, Apostles, and

Martyrs, and for all other thy righteous servants, known to

us or unknown
;
and we beseech thee that, encouraged by

their examples, and assisted by their intercession, we
also may be found meet to be partakers in the inheritance of

the saints in light ; through the merits of thy Son Jesus
Christ our Lord. Amen.

f\ ETERNAL Lord God, who boldest all souls in life; We
^&quot;^ beseech thee to shed forth upon thy whole Church in

Paradise and on earth the bright beams of thy light and

heavenly comfort; and grant that we, following the good
example of those who have loved and served thee here and
are now at rest, may with them at length enter into the full

ness of thine unending joy ; through Jesus Christ our Lord.

Amen.

II Upon the Sundays and other Holy-days (if there be no

Communion) shall be said all that is appointed at the Com
munion, until the end of the general Prayer [For the whole

state of Christ s Church] together with one or more of these

lollects last before rehearsed, concluding with the Blessing;

gye that on Good Friday, instead of the Collects and Bles-

v, may be said, after the general Prayer for the Church,
..

^ us pray. As our Saviour Christ hath commanded and
KIt

&amp;lt;- us, we are bold to say, and then the Lord s Prayer.
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H It is much to be wished that at every celebration of the

Lord s Supper there shall always be some to communicate
with Hie Priest.

H And in Cathedral and Collegiate ChurcJies, and Colleges,
where there are many Priests and Deacons, they shall all

receive the Communion with the Priest every Sunday at the

least, except they have a reasonable cause to the contrary.

II And to take away all occasion of dissension and super
stition, which any person hath or might 1 have concerning the

Bread and Wine, it shall suffice that the Bread shall be such
as is usual to be eaten; but the best and purest Wheat Bread
that conveniently may be gotten.

U The Bread and Wine for the Communion shall be pro
vided by the Curate and the Church-wardens at the charges
of the Parish.

11 And note, that every Parishioner shall communicate at

the least three times in the year, of which Easter to be one.

And yearly at Easter every Parishioner shall reckon with the

Parson, Vicar, or Curate, or his or their Deputy or Deputies ;

and pay to them or him all Ecclesiastical Duties, accustom-

ably due, then and at that time to be paid.

U After the Divine Service ended, the money given at the

Offertory shall be disposed of to such pious and charitable

uses, as the Minister and Church-wardens shall think fit.

Wherein if they disagree, it shall be disposed of as the

Ordinary shall appoint.

11 According to long existing custom in the Catholic Church,
the Priest may reserve so much of the Consecrated Gifts as

may be required for the communion of the sick, and others

who could not be present at the celebration in church.

11 The Order here provided ought not to be supplemented
by additional prayers, save so far as may be ordered or

permitted by the Ordinary, nor should the private devotions

of the Minister be such as to hinder, interrupt, or alter the

course of the service.

ISSUED BY AUTHORITY OF THE PRESIDENT AND

COUNCIL OF THE ENGLISH CHURCH UNION.

October 18, 1922.
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